RT51/52 <] Mountain

LOS ROBLES

ALLEN
Altadena

Lake
Station

Walnut

RT10<}

Station

Arroyo Pkwy

RT20 RT51/52

Map Notes

=
2
g
m
[

6006006006

66123015 DUAPDSDY BuIAIDS

() 1081’8 JWd SBUOZ Sng U Bupjows oN

3|qe|ieAy S| 55320y

S}oeY 219 YUM paddinb3 sasng ||y

pa1dany spied dvL dey

UOJjeULIOHU| JISUBL| B |e3Y 404 WOD'[LS0D/LIS [eD

810Z AInf an123443

3DIAY3S AVANNS ANV AVAYNLYS

uolels yied [eLioway

uoneIs Us||y

Uo13els e||IA 31pew eLdIS
Suol1elS dul PjoD 01PN

euapesed pjo

OIS BJIIA 31peW eLI3IS
us93M13g IDIAISS

dew @ 3|npayds O 310y

LISNVYL
VYN3avSsvd

Rail

METRO
Gold
Line
Station

Sierra Madre
Altadena

San Gabriel
Kinneloa

R;Z RT 60 - A
to Scale N
/
/ 5
/] 5
E
E
i
_%I
i
g
£l
|
I @
I FOOTHILL
Foothill

Rosemead

é

Sierra Madre
Villa Station

Madre
-

RT20

Time Points Points of Interests

o Green & Arroyo Pkwy “ Old Pasadena

0 Raymond & Holly - Pasadena Senior Center
(@ Walnut & Garfield ~ Central Library

() Villa&Lake . City Hall

(3 Allen & Orange Grove  Paseo Colorado/

(@ sierra Madre Villa Station
Playhouse District
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Pasadena Conference Center

South Lake Business District

PASADENA TRANSIT

%’) California Institute of Technology (Caltech)
@ Pasadena City College (PCC)

@ North Lake Business District

1) Victory Park

@ Pasadena High School

@ PCC Community Learning Center

@ Hastings Ranch Shopping Center
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MONDAY THROUGH FRIDAY SCHEDULE

Eas

SATURDAY SCHEDULE

East TO EAST FOOTHILL EAST BLVD. - SMV STATION

West TO RAYMOND AVENUE - OLD PASADENA

Green Walnut Villa Allen MV SMV Allen Villa Walnut Raymond Green
&Arroyo Pkwy & Garfield &lake & Orange Grove Station Station & Orange Grove &lake & Garfield &Holly & Arroyo Pkwy

6:00 A 6:03 A 6:08 A 615 A 624 A 634A 6:46 A 650 A 655 A 656 A 659 A
623A 626 A 631A 638 A 6:47 A 6:57 A 7:08A TBA 718 A 720 A TBA
649 A 652 A 6:57 A 7:05 A 75 A 7:25A 7:36 A 741 A 7:46 A T:48 A 751A
7:03 A 7:06 A 712A 7:20A 730 A 7:40 A 7:51A 756 A 801A 803A 806 A
7:28A 731A 737A 7:45 A 7:55 A 814A 825A 830A 8:35A 837A 8:40 A

754 A 757 A 803 A 810 A 820 A 830 A 8:41A 8:46 A 851A 8:53A 856 A0
809 A 812A 818 A 8:25A 8:35A 8:45 A 8:56 A 9:01A 9:06 A 9:08 A 91 A
8:43A 8:46 A 8:52A 859 A 9:09 A 919 A 930A 935 A 9:40 A 9:42 A 9:45 A
914 A 917 A 923 A 930 A 9:40 A 950 A 10:02 A 10:07 A 10:12 A 1014 A 1017 A
9:48 A 9:51A 9557 A 10:04 A 10:14 A 1024 A 1036 A 10:41A 10:46 A 10:48 A 10:51 A
1020 A 10:23A 10:28 A 1035 A 10:45 A 10:55 A 11:08 A 13 A I8 A 120 A 23 A
10:54 A 1057 A 1:03 A 1:09 A 119 A 29 A 42 A 47 A 524 54 A 57 A
:26 A 29 A 135 A 41 A 51 A 12:01P 24P 1219P 12:24 P 12:26 P 12:29P
12:00 P 12:03 P 12:09 P 125P 12:25P 12:35P 12:48 P 12:53 P 12:58 P 1:00 P 03P
1231P 1234P 12:40 P 12:46 P 12:57 P 107 P 120 P 125 P 130 P 132P 135P
1:05 P 1.08 P 113 P 120P 131P 141P 154 P 159 P 2:04P 2:06 P 209P
138 P 1:41P 1:46 P 153 P 203P 213P 226P 231P 236 P 238P 241P
amp 214P 219°P 226P 236 P 246 P 3:00 P 3:05P 3mP 313P 316 P
— 310P 324 3:29P 335P 337P 340 P
2:43P 2:46 P 3:09 P 3:26 P 3:40 P 3:45P 3:51P 353 P 3:56 P
316 P 319 P 3:25P 332P 343P 358 P 412P 7P 423P 425P 4:28P
3:46 P 349 P 3:55P 4:02P 412pP 425P 439P 444P 450P 452P 455P
402P 4:05P amp 478 P 428P 4:45P 459P 5:04 P 510 P 512P 515 P
431p 434P 4:40P 447P 457P 5P 5:26 P 531P 537 P 539 P 5:42 P

5:01P 5:04 P 510 P 517 P 5:27 P 537P 5:52P 5:57 P 6:03P 6:05P 6:08P o
518 P 5:21P 527P 534 P 5:44 P 5:59 P 613P 618 P 623 P 6:25P 6:28P
5:52P 5:55 P 601P 6:08 P 618 P 630P 6:44P 6:49 P 6:54P 656 P 659 P
6:28P 631P 6:36 P 6:42P 652P 7:00 P 7:12P 716 P 721P 723P 7:26 P

659 P 7:02P 7:07P 713P 722P 7:32P 7:44P 7:48P 753 P 7:55P 58P0
730P 7:33P 738 P 7:44P mpE. || weewm e smewee e wmmesn v

b=

TO EAST FOOTHILL TO RAYMOND AVENUE - TO EAST FOOTHILL TO RAYMOND AVENUE -
es as es
EAST BLVD. - SMV STATION OLD PASADENA EAST BLVD. - SMV STATION OLD PASADENA
Green Walnut Villa Allen SMV SMV Allen Villa Walnut ~ Raymond  Green Green Walnut Villa Allen SMV SMV Allen Villa Walnut ~ Raymond  Green
&Amoyo  &Garfield  &Lake &Orange  Station Station ~ &Orange  &lake &Garfield  &Holly  &Arroyo &Armoyo  &Garfield  &Lake &Orange  Station Station ~ &Orange  &lake &Garfield  &Holly  &Armoyo
Phwy Grove Grove Plowy Plwy Grove Grove Phwy
~~~~~~~~~~~~~~~~~~ MNA  TI6A  TE21A  T:23A  T26A 826A 830A 835A B837TA
1057A  T00A 1:06A TEI2A  T22A | N32A  T43A  1:48A  TIS3A TIS5A TiS8A &BA 816A 822A 828A 837A | 847A 857A 901A 9:06A 9:08A
M30A M33A T39A 145A  T54A | 12:04P  1214P  1219P 1224P  1226P 1229P 844A  847TA  853A  859A 9:08A | 918A 928A 932A 937A  939A
1202P 1205P  12MP  1217P 1226P | 1236P 1246P 1251P 1256P 12:58P Lop 915A 918A  924A 930A 939A | 949A 959A 10:03A 10:08A 10:10A
1232P  1235P  12:41P 12:47P 1257P | 1.07P 9P 123P  128P  130P  133P 9:45A  9:48A  954A T10:00A T10:09A | 1019A 1029A 1033A 1038A 10:40A
104 P 107pP P 9P 129P | 139P 151P T55P  2:00P  2:02P 2:06P w 1076 A 10:19A 10:25A 1031A 10:40A [10:50A  TROTA  TRO6A  TEMA  TEBA
]
136 P 139P 145P 151P 2:01P 21MP  224P 228P 233P  235P 239P o 10:46 A 10:49A 10:55A  TEOTA  TENMA | M21A T32A M37A T42A T44A
2:09P 212P  217P 224P  234P | 244P 257P 301P 306P 308P 312P [a) MI9A  122A  T1:28A 134A T144A | 54A  1204P  12:09P 1214P  1216P
242P 245P  2:50P  2:57P  3:07P 317P  329P 333P 338P 340P 3:44P IJIJ T:50A  TS3A TIS9A  1205P  1204P | 1224P  1234P  1239P 12:44P 1246 P
315P 318P 323P 330P 340P | 3:50P 4:02P 4:06P 4MP 43P 416P (@] 1222P  1225P  1231P  1237P 12:46P | 1256P  1:.08P 2P 7P 9P
3:.47P 350 P 355P  402P  412P | 422P  434P  438P 443P  445P  448P w 1253P  1256P  102P  1.08P 18P | 128P 140P  T44P  149P 151P
418 P 421P  426P  433P  443P | 453P  506P 51MP 516P 518P 521P : 124P 127pP T33P 139P  T49P 159 P 212P  206P  221P  2:23P
4:52P 455P  500P 506P 515P | 525P  538P 543P  548P  550P  553P o 156 P 159P  2:04P znp 221P 231P  2:44P  2:48P  253P  255P
526 P 529P  534P 540P  549P | 559P 6:09P €BP  618P  619P  622P = 229pP 232P  237P 2:44P  254P | 3:04P 316P 320P 325P  3:27P
5:56 P 559P 6:04P 610P  6:20P | 630P 640P 644P 649P 650P  653P a 3:02P  305P  310P 377P  327P| 337P 349P  353P  3:58P 400P
6:28P 631P  636P 642P 652P | 7:02P 7np 75P  7A9P  720P  7:23P 336P 339P  344P 351P  401P 4NP  423P  427P  432P  434P
659P  T7:02P  7:06P  T7A2P 721P 7:48P  T:49P 40P 41BP 48P 425P  435P 501P 506 P :08 P
7:25P 7:28P  732P  738P  T47P 447P  450P  455P  502P 5np A
. . e LA CANADA
Important Tips for Catching the Bus Time Points Routes  FLINTRIDGE
= Arrive at the bus stop five to ten minutes early. « Time points show when the bus will depart from o®O — o 3 E i £
 Wait on the sidewalk by the bus stop sign, away a designated stop along the route. P — 3! 52 ALTADENA %, »
from the curb. « Time points show only some of the stops on the @ S Wahinkiod B i wiioian! % =
« Signal the bus operator to stop for you by waving bus route. There are other bus stops for the route ® --- iy = ;' Bty EE
at the bus as it approaches the stop. that are not shown on this schedule. @ M :’; - ety e ﬁ ‘§ 5
— > it &
Safety Tips @ — o i @ i § -
« Use handrails when boarding and when walking to s, At = walnat E wi
your seat. [52) B ey gv T
« Remain seated while the bus is in motion. ® — o \—I ; ;
« Smoking, drinking and eating are prohibited on Rail 3 5; F %
all buses. METRO 73 E estfonia
Gold Line 5‘ H E | SAN MARINO
Station i Glenarm
. wopror A
LOS ANGELES Columbia y Tosai N

PASADENA
TRANSIT




@

7:32

7:49

7:56

8:03

8:12

Mendocino & | Allen Colorade & Arroyo Pkwy & | Figueroa & York | Huntington & | CSULA Eastern & Eastern &
Lake Station Lake Del Mar Monterey Busway Station | Cesar Chavez | Union Pacific
5:50A 6:00A 6:06A 6:13A 6:30A b:bbA 6:57A 7:04A 7:13A
6:50 7:00 7:06 7:13 7:30 7:44 7:57 8:04 8:14
7:50 8:00 8:06 8:13 8:31 8:47 9:00 9:07 9:18
8:50 2:00 9:06 9:13 9:32 9:48 10:02 10:09 10:20
9:50 10:00 10:06 10:13 10:32 10:50 11:04 11:11 11:22
10:50 11:00 11:06 11:14 11:33 11:51 12:05P 12:12P 12:23P
11:50 11:59 12:06P 12:14P 12:34P 12:53P 1:07 1:14 1:25
12:50P 1:00P 1:06 1:14 1:.34 1:53 2:07 2:14 2:25
1:50 2:00 2:06 2:14 2:34 2:52 3:06 3:13 3:23
2:50 3:00 3:06 3:14 3:34 3:52 4:06 4:13 4:23
3:50 4:00 4:06 4:14 4:34 4:51 5:05 5:11 5:20
4:50 5:00 5:06 5:14 5:34 5:51 6:05 6:11 6:20
5:50 6:00 6:06 6:13 6:31 6:48 7:02 7:08 7:17
6:50 7:00 7:06 7:13 7:31 7:47 8:00 8:06 8:15

Sunday and Holiday Schedules

Horarios de domingo y dias feriados

Sunday and Holiday schedule in effect on New Year's Day,

and Christmas Day.

Horarios de domingo y dias feriados en vigor para New Year's Day,
Memorial Day, Independence Day, Labor Day, Thanksgiving Day  Memorial Day, Independence Day, Labor Day, Thanksgiving Day y

Christmas Day.

Nextrip

Nextrip

Text “metro” and your intersection or stop number to 41411

(example: metro vignes&cesarechavez or metro 1563},

You can also visit m.metro.net or call 511 and say "Nextrip”.

Plan your trip online with
Metro’s Trip Planner at
metro.net or maps.google.com.

Envie un mensaje de texto con "Metro”y la interseccion de la calle

o el ndmero de su parada al 41411. Nextrip le enviard un mensaje
de texto con la proxima llegada de cada autobus en esa parada.
También puede visitar m.metro.net o llamar al 511y decir "Nextrip”.

0J1ON

EREEIN vl

e oprasd uis sojgwed e 01afng
110U Jnoyym sbueyd 6} 123lgRS

&b

v 1SV

A0VHEIL ALID

2urq piog

uonElS BljIARIEK

Aqunonan

uo1e1s vy #1815 18

aup preg
uone;s
yaed pueiybiy

ON3Y¥3s I3

e

STUH AFYILNOW

Xz
)
x
=
ol
=z 2
5 2
=
R 5 X
> o
] -
= 4
2
=4
=
-

[
e
B
P
3
»

>
=
o
=1
w
-
o
o
o
=

YNIAVLITV

B
[E)

g B3
oF wa
o G)g
Nz (=
= o3
NF X8
o2 m-
(S )
®x =
o O
=

=

3

o

=

3
o
)
=
=
k=]
]
2
o
=
o
o

<
w
1]
b1
s

o=

==

)
<
)
o
5
o
-3




@

Fastern & Eastern & CSULA Huntington & | York & Figueroa { Raymond & Colorado & Allen Mendocino &
Union Pacific  : CesarChavez | Busway Station | Monterey Del Mar Lake Station Lake
5:22A 5:30A 5:36A 5:47A 6:01A 6:17A 6:23A 6:30A 6:39A
6:13 6:21 6:27 6:39 6:55 7:11 7:18 7:25 7:34
7:13 7:21 7:27 7:39 7:55 8:12 8:19 8:26 8:36
8:09 8:17 8:24 8:39 8:58 9:16 9:23 9:30 9:40
9:09 9:17 9:24 9:39 9:58 10:17 10:25 10:33 10:44
10:05 10:15 10:23 10:39 10:58 11:17 11:25 11:33 11:44
11:05 11:15 11:23 11:39 11:59 12:18P 12:26P 12:34P 12:46P
12:05P 12:15P 12:23P 12:39P 12:59P 1:18 1:26 1:34 1:46
1:.05 1:15 1:23 1:39 1:59 2:18 2:26 2:34 2:46
2:05 2:15 2:23 2:39 2:58 3:17 3:25 3:33 3:45
3:06 3:16 3:24 3:39 3:58 4:17 4:25 4:32 b:b4
4:08 4:17 424 4:39 4:57 5:15 5:23 5:30 5:40
5:09 5:18 5:25 5:39 5:56 6:13 6:21 6:28 6:38
6:10 6:19 6:26 6:39 6:56 7:12 7:20 7:26 7:36
7:10 7:19 7:26 7:39 : : : 8:25 8:35

Southbound {Approximate Times)

@ L0
Mendocino & | Allen Colorado & Arroyo Pkwy & | Figueroa & York | Huntington& | CSULA Eastern & Eastern &
Lake Station Lake Del Mar Monterey Busway Station | Cesar Chavez | Union Pacific
5:35A 5:45A 5:50A 5:56A 6:14A 6:30A 6:42A 6:49A 7:00A
6:21 6:31 6:36 6:42 7:00 7:16 7:29 7:36 7:47
7:14 7:24 7:30 7:36 7:54 8:10 8:23 8:30 8:41
8:11 8:22 8:28 8:35 8:53 9:10 9:23 9:30 9:41
9:10 9:21 9:27 9:34 9:52 10:10 10:24 10:31 10:42
10:07 10:18 10:24 10:32 10:52 11:10 11:24 11:31 11:42
11:07 11:18 11:24 11:32 11:52 12:10P 12:25P 12:32P 12:43P
12:05P 12:16P 12:22P 12:31P 12:51P 1:10 1:25 1:32 1:43
1:06 1:17 1:23 1:32 1:52 2:10 2:25 2:32 2:43
2:06 2:17 2:23 2:32 2:52 3:10 3:25 3:32 3:43
3:06 3:17 3:23 3:32 3:52 4:10 4:25 4:32 4:43
4:06 4:17 4:23 4:32 4:52 5:10 5:25 5:32 5:42
5:08 5:18 5:24 5:33 5:53 6:10 6:25 6:32 6:42
6:11 6:21 6:27 6:35 6:53 7:10 7:24 7:31 7:41
7:13 7:23 7:29 7:37 7:55 8:10 8:23 8:30 8:40
8:11 8:21 8:27 8:34 8:52 9:06 9:19 9:25 9:34

thbqund [Approximate Times)

Eastern & Eastern & CSULA Huntington & | York & Figueroa | Raymond & Colorado & Allen Mendocino &
Unien Pacific | Cesar Chavez | Busway Station | Monterey Det Mar Lake Station Lake
5:454 5:53A 5:59A 6:11A 6:27A 6:43A 6:49A 6:55A 7:04A
6:45 6:53 6:59 7:1 7:27 7:43 7:49 7:55 8:04
7:45 7:54 8:01 8:13 8:29 8:47 8:54 9:00 9:09
8:45 8:54 9:01 9:15 9:33 9:51 9:58 10:04 10:14
9:45 9:54 10:01 10:15 10:34 10:52 11:00 11:06 11:16
10:45 10:54 11:01 11:15 11:34 11:53 12:01P 12:08P 12:18P
11:45 11:54 12:02P 12:16P 12:35P 12:54P 1:02 1:09 1:19
12:45P 12:54P 1:.02 1:16 1:35 1:55 2:03 2:10 2:20
1:45 1:54 2:02 2:16 2:35 2:55 3:03 3:10 3:20
2:45 2:54 3:02 3:16 3:34 3:54 4:02 4:09 4:19
3:45 3:54 4:02 4:16 4h:34 4:53 5:01 5:08 5:18
4145 4:54 5:02 R.14 5.24 5.R2 .00 £.n7 L.1L
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Northbound [Approximate Times)

Q=== ?
Eastern & Eastern & CSULA Huntington & : York & Figueroa ;| Raymond & Colorado & Allen Mendocino &
Union Pacific  ; Cesar Chavez | Busway Station i Monterey Del Mar Lake Station Lake

—_ — —_— — 5:34A 5:51A 5:57A 6:03A 6:14A
5:25A 5:35A 5:43A 5:58A 6:18 6:36 6:42 6:48 6:59
6:10 6:20 6:28 6:44 7:04 7:23 7:30 7:37 7:49
6:55 7:07 7:17 7:34 7:54 8:14 8:21 8:28 8:40
7:45 7:57 8:07 8:24 8:44 9:04 9:12 9:19 9:31
8:36 8:47 8:57 9:14 9:34 9:54 10:02 10:09 10:21
9:27 9:38 9:47 10:04 10:24 10:44 10:53 11:00 11:12

10:17 10:28 10:37 10:54 11:14 11:34 11:43 11:51 12:03P
11:07 11:18 11:27 11:44 12:04P 12:24P 12:33P 12:41P 12:53
11:57 12:08P 12:17P 12:34P 12:54 1:14 1:24 1:32 1:44
12:47P 12:58 1:07 1:24 1:44 2:04 2:12 2:20 2:32
1:37 1:48 1:57 2:14 2:33 2:53 3:01 3:09 3:21
2:26 2:37 2:46 3:04 3:23 3:43 3:51 3:59 4:11
3:14 3:26 3:36 3:54 4:13 4:33 4:42 4:50 5:02
4:05 4:17 4:27 4:45 5:04 5:23 5:32 5:39 5:51
4:54 5:06 5:16 5:36 5:55 6:13 6:21 6:28 6:39
5:47 5:59 6:07 6:25 6:44 7:02 7:10 7:17 7:28
6:40 6:51 6:59 7:14 7:33 7:51 7:58 8:05 8:16
7:29 7:38 7:46 8:01 8:19 8:37 8:44 8:51 9:02
8:15 8:24 8:32 8:47 9:05 9:20 9:26 9:32 9:42
9:00 9:09 9:16 9:30 9:46 10:01 10:07 10:13 10:23

Southbound {Approximate Times)

Eastern &

D

Mendocino & | Allen Colorade & Arroyo Pkwy & : Figueroa & York | Huntington& : CSULA Fastern &
Lake Station Lake Del Mar Monterey Busway Station ; Cesar Chavez  Union Pacific
- — —_ - 5:46A 6:02A 6:18A 6:26A 6:39A
5:45A 5:57A 6:03A 6:10A 6:28 6:45 7:01 7:09 7:22
6:35 b:47 6:53 7:00 7:19 7:37 7:56 8:04 8:18
7:22 7:35 7:41 7:49 8:10 8:28 8:45 8:53 9.07
8:12 8:25 8:31 8:39 9:00 9:18 9:35 9:43 9:57
9:02 9:15 9:21 9:29 9:50 10:09 10:26 10:34 10:48
9:51 10:04 10:11 10:19 10:40 10:59 11:16 11:24 11:38
10:40 10:53 11:00 11:09 11:30 11:49 12:06P 12:14P 12:28P
11:30 11:43 11:50 11:59 12:20P 12:39P 12:56 1:04 1:18
12:20P 12:33P 12:40P 12:49P 1:10 1:29 1:46 1:54 2:08
1:10 1:23 1:30 1:39 2:00 2:19 2:36 2:45 2:59
1:59 2:12 2:19 2:28 2:50 3:09 3:26 3:35 3:49
2:48 3:01 3:08 3:17 3:40 3:59 4:16 4:25 4:39
3:37 3:50 3:57 4:06 4:30 4:49 5:06 5:14 5:28
4:27 4:40 4:47 4:56 5:20 5:39 5:56 6:04 6:18
5:18 5:31 5:38 5:47 6:10 6:27 6:43 6:51 7:05
6:12 6:24 6:31 6:39 7:00 7:17 7:31 7:38 7:50
7:07 7:18 7:24 7:32 7:50 8:07 8:21 8:28 8:39
7:54 8:05 8:11 8:19 8:37 8:54 9:07 9:14 9:24
8:38 8:49 8:55 9:03 9:21 9:36 9:48 9:55 10:05
9:20 9:31 9:38 9:45 10:03 10:18 10:30 10:37 10:47

ALTADENA

Mendocino St




5:32A
5:47
5:58
6:10
6:20
6:29
6:39
6:50
7:00
7:10
72
7:33
7:47
8:00
8:14
8:26
8:40
8:58
9:18
9:40
10:02
10:24
10:46
11:07
11:26
11:48
12:08P
12:31
12:51
1:11
1:29
1:48
2:08
2:25
2:40
2:55
3:08
3:22
3:36
3:49
4:01
4:12
4:26
4:37
4:49
5:02
bz 15!
5:30
5:47
6:07
6:33
7:00

5:46A
6:01
6:15
6:27
6:38
6:48
6:58
7:09
7:20
7:30
7:42
7:54
8:08
8:22
8:36
8:51
9:06
9:24
9:44
10:06
10:28
10:50
11:02
11:33
11:54
12:16P
12:37
12:59
1:20
1:40
1:58
2:18
2:38
2:55
3:10
3:25
3;:39
3:54
4:08
4:21
4:33
4:45
4:57
5:08
5:20
5:33
5:46
6:01
6:17
6:37
7:03
7:29

[5:50A
6:05
6:20
6:34
6:47
6:58
7:09
7:20
7:31
7:42
7:53
8:05
8:18
8:32
8:46
9:00
9:15
9:30
9:48

10:08
10:30
10:52
11:14
11:36
11:58
12:20P
12:42
1:04
1:26
1:47
2:07
2:27
2:47
3:07
3:24
3:40
3:56
4:11
4:26
4:41
4:53
5:05
5:17
5:29
5:41
5:53
6:06
6:19
6:34
6:49
7:08
7:34
7:59

5:58A
6:13
6:28
6:43
6:56
7:08
7:19
7:30
7:43
7:54
8:05
8:17
8:30
8:44
8:58
9:12
9:27
9:43
10:01
10:21
10:43
11:05
11:28
11:51
12:13P
12:35
12:58
1:20
1:42
2:03
2:23
2:43
3:03
8:23
3:41
3:58
4:14
4:29
4:45
5:00
§:12
5:24
5:36
5:49
6:01
6:12
6:25
6:38
6:52
7:07
7:25/
7:48
8:11

GI2A

6:29A

b:44
7:01
7:17
7:32
7:46
7:58
8:10
8:23
8:35
8:45
8:57
9:10
9:24
9:38
9:58
10:08
10:24
10:42
11:02
11:24
11:47

12:11P

12:36
12:58
1:20
1:43
2:05
2:26
2:47
3:07
3:27
3:47
4:07
4:25
4:42
4:58
5:18
5:29"
5:44
5:56
6:08
6:19
6:32
6:42
6:53
7:06
TeN9)
7:32
7:47
8:03
8:26
8:48

5:10A 5:28A 5:42A 5:51A 6:09A 6:26A
5:24 5:43 5:517 6:07 6:26 b:44
5:36 5:56 6:11 6:21 6:41 7:00
5:49 6:09 6:25 6:36 6:56 7:07
5:57. 6:18 6:34 6:46 7:08 7:29
6:06 6:27 6:44 6:56 LS 7:41
6:16 6:37 6:54 7:06 7:29 7:53
6:26 6:47 7:04 Tl 7:42 8:06
6:36 6:57 705 7:28 7:56 8:21
6:46 7:08 7:26 7:40 8:08 8:33
6:54 7:18 7:37 7:52 8:21 8:46
7:05 7:29 7:49 8:04 8:33 8:58
7:17 7:42 8:02 8:17 8:46 9:10
7:33 =59 8:19 8:34 9:03 9:26
7:51 8:17 8:37 | 8:52 9:20 9:43
8:11 8:38 8:581C1.19:12 9:40 10:03
8:33 9:00 9:20 | 9:34 10:02 10:25
8:54 9:22 9:42 | 9:56 10:24 10:46
9:16 9:44 10:04 10:18 10:45 11:07
9239, 10:07 10:27 10:40 11:07 1128
10:00 10:28 10:49 11:02 11:29 11:53
10:19 10:47 11:09 11:24 11:52 12:16P
10:40 11:08 11231 11:46 12:14P | 12:39
11:01 11:29 11:53 12:08P ;| 12:36 1:01
11:21 11:50 12:15P | 12:30 12:58 1:23
11:42 12:12P | 12:37  12:52 1:20 1:46
12:04P | 12:34 12:59 | 1:14 1:42 2:08
12:26 12:56 1:21 1:36 2:04 2:30
12:49 1:19 1:43 1:58 2:26 2:52
1:12 1:42 2:05 2:20 2:48 3:14
1:34 2:04 2:27 2:42 3:12 3:39
1:55 2:25 2:48 3:03 3:33 4:00
2:14 2:44 3:07 3:23 3:53 4:20
2:29° 01 2:59) 3:22 3:38 4:08 4:34
2:43 3413 3:36 3:52 4:22 4:48
2:56 3:26 3:49 4:05 4:35 5:01
3:09 3:39 4:02 4:18 4:48 5:15
3:22 3:52 4:15 4:31 5:01 5:27
3.35 4:05 4:28 b:bd 5:14 5:40
< 4:18 4:41 4:57 5:28 5:54
3:59 4:30 4:53 5:10 5:41 6:07
4:12 4:43 5:06 5:23 5:54 6:20
4:27 4:58 5:20 5:37 6:08 6:34
4:41 5:18 5:35 5152 6:23 6:47
4:56 5:28 5:50 6:07 6:38 7:02
5:12 5:43 6:05 6:22 6:52 7:16
5:29 6:00 6:21 6:38 7:08 7:31
5:53 6:24 b:44 7:01 7:31 7:54
6:24 6:52 7:11 [@7:24 —
6:54 7:21 7:39 1 @7:52 —

For additional service, see Line 180/181 and Line 217 timetables.

Saturday, Sunday and Holiday Schedules

Horarios de sdbado, domingo y dias feriados

No service on Saturday, Sunday, New Year’s Day,
Memorial Day, Independence Day, Labor Day, Thanksgiving Day
and Christmas Day.

No hay servicio en sabado, domingo, New Year's Day,
Memorial Day, Independence Day, Labor Day, Thanksgiving Day
y Christmas Day.

Nextrip

Nextrip

Text “metro” and your intersection or stop number to 41411

(example: metro vignes&cesarechavez or metro 1563).

You can also visit m.metro.net or call 511 and say “Nextrip”.

Envie un mensaje de texto con “Metro” y la interseccion de (a calle
o el nimero de su parada al 41411. Nextrip le enviara un mensaje
de texto con la préxima llegada de cada autobis en esa parada.
También puede visitar m.metro.net o llamar al 511 y decir “Nextrip”.

Special Notes

Avisos especiales

B Originates at Hollywood & Argyle approximately 8 minutes
before time shown.
Terminates at Hollywood & Argyle approximately 11
minutes after time shown.

B Se origina en Hollywood y Argyle aproximadamente 8
minutos antes de la hora mostrada.

Termina en Hollywood y Argyle aproximadamente 11 minutos
después de la hora mostrada.

Know with Nextrip.

Metro gives you real-time arrivals for bus and rail. Text ‘metro’ and your stop
number or intersection to 41411 or go to metro.net/nextrip.
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Rapid Stop

Single Direction Only
Metro Rail/Busway Station
Transit Center

Map Notes
Connecting Line
Rapid Connecting Line
Amtrak

Metrolink

Culver CityBus
Foothill Transit

Glendale Beeline

ce-oFEHE =@O OC

LADOT Commuter Express

LD LADOT DASH
PT  Pasadena Transit
BBB Santa Monica Big Blue Bus

H Norton Simon Museum

B Eagle Rock Plaza

B The Americana at Brand

H Glendale Galleria

@ Glendale Transportation Center
Metro 183;

GB1, GB2,GB11,GB12,

H Glendale Metrolink Station
Metrolink Ventura County Line,
Antelope Valley Line; Amtrak;

O Hollywood & Highland Center

E The Grove

@ Farmer’s Market

@ La Brea Tar Pits

B LA County Museum of Art

[E Petersen Automotive Museum

@ Washington/Fairfax Transit Hub
Metro 35, 37, 38, 105, 217, 705,
780; C1, C4; CE437

H Pasadena City College

4N

Taking your bike on the train?

Please be courteous to
other passengers and avoid
blocking doors and aisles.

180861







Ramon E. Ruiz, THE GREAT REBELLION: MEXICO, 1905-1924

REFLECTIONS 473

clergy had an important role to play. Traditionally Mexicans
were Catholics, orthodox in their own ways, especially in the fcr-
otten rurai villages. The Catholic faith, regardless of how di-
Juted it may have been, and its clergy, helped to unite both
rural and urban Mexicans, and to some extent, bring them to-
gémer in support of traditional ways of doing things. Thus Ca-
tholicism, despite its deviations from the Church in Rome,
helped build a wall of suspicion and distrust between new ideas
and the people they were intended to serve. The Church stood
for a historical entity of negligible benefit to reformers who
wanted the past either dramatically transformed or destroyed.
As radical messiahs eventually learned, even Zapata, the apostle
of agrarian reform, at first glance a natural ally, had no quarrel
with the Catholic religion or the clergy. To unite Mexico behind
the banner of revolution often proved a herculean task because
one element of the old order, the Church, while politically and
materially weak still wielded a strong ideological influence over
a large bloc of Mexicans of all classes, an influence generally
in accord with the customs and values of the past.

Yet the usual interpretation of the role of the Church is of
doubtful value. True, the Church backed Diaz, opposed Madero,
and supported his successor the usurper Victoriano Huerta, and
generally fought reform tooth and nail. If there were to be
reform, the rebels had to deal with the Church, a pillar of the
old society. However, the issue of the Church, while significant,
may be essentially irrelevant to a discussion of whether Mexico
had a Revolution or not. In short, the polemics over the clerical
“problem” serve to camouflage the failure of the rebel leader-
ship to come to grips with the issue of social reform. All the
same, no student of the Revolution fails to include in his book
or essay a lengthy analysis of the conflict between Church and
state. And if liberal and sympathetic to the aims of reform, as
most authors are, an accusing finger will be pointed at the
Church for its dog-in-the manger attitude.

"The bulk of the rebel leadership, for its part, privately
scoffed at religion and publicly flaunted a distrust of priests,
bishops, archbishops, and the Pope. As General Augustin ) Millan,
Governor of Puebla in 1915, exclaimed, “the view of the clergy
as one of the formidable enemies blocking reform lies in the
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heart of every honest revolutionary.” ¢ The anticlerical slant of
articles 3 and 130 of the Constitution of 1917 vividly testify to
the depth of this belief. While Article 3 deals with education,
the debate over it focused on the clerical issue, on the question
of Church schools. Article 130, meanwhile, put the Church under
the political control of the state.

Unfortunately, the traditional picture of the Church-state
conflict more often than not obscures its nonrevolutionary char-
acter. Because of the absence of serious and impartial research,
orly its outlines are clearly drawn. To begin with, the clergy
sided with the Re-electionist party in 1g910. But, to give the
devil his due, so did anti-Church Jacobins and atheists.5 Strangel
enough, Madero and his band overlooked the support given Diaz
by the clergy. Francisco Visquez Gémez, a guiding figure in
Madero’s campaign, even wrote Aquiles Serddn, an anticlerical
newspaperman destined to die for his loyalty to Madero, to urge
him to put aside “differences over religion,” arguing that noth.
ing should “divide clericals and liberals for we are all Mexi-
cans.” ¢ In Morelia and Michoacdn, the Partido Catélico Nacional
supported Madero for the presidency in 1g11. The following year,
Jos¢ Lopez Portillo y Rojas, ostensibly the liberal candidate,
became governor of Jalisco, the most Catholic province in the Re-
public, with the votes of the Catholic party. Wistano Luis Orozco,
author of a landmark book on Mexico’s social ills, thought the
victory splendid, “for even though the Catholic party won,” the
citizens of Jalisco had thwarted an attempt to impose a governor
not of their choice. He assured Madero, with whom he sym-
pathized, that Lépez Portillo y Rojas would “govern in accord
with Madero’s ideals.” 7

But the Church, to its later unhappiness, ultimately join.ed
the chorus of attacks on Madero, and then fell into line with
Huerta who, as president, Aattempted to turn _back_the_clock. It
was claimed that the Church lent 25 million pesos to Huerta.
In reality, the Church gave only 25,000 pesos, and that as 2
forced Joan. The Church, moreover eventually saw_1ts_error, and
abandoned Huerta. As Ramoén Cabrera, brother of the legendary
Luis, stated in 1914, the “clergy no longer wanted to dip 1nt0
its coffers” to keep Huerta in the National Palace. He looked
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forward to the rapidly approaching day when both clergy and
hacendados would be convinced that ‘“only the Revolution
should run the government.” 8 Obviously, cl;?_éﬁbracing Huerta,
the clergy had won no friends among the rebels. Still, the
Church, before the advent of Huerta, had come to terms with
Madero, and if Cabrera truly spoke for popular sentiment, many
in the rebel camp were willing to take the Church back.
Not the least among these was Venustiano Carranza, the
First Chief of the Constitutionalists, the ultimate victors; he
wanted peace with the Church. Had his opinion triumphed at
Querétaro, Article 3§ would have permitted Church schools—as
in the days of don Porfirio. The anticlerical provisions of 1917
were passed over his objections. Even Alvaro Obregén, a presi-
dent not noted tor his sympathy for the clergy, wrote arch-
bishops Jos¢ Mora y del Rio and Leopoldo Ruiz, then in exile
as a protest against what they called his anticlerical policies, to
assure them that his regime was “fundamentally Christian.” Its
objectives, he vowed, “would in no way harm the basic aims of
the Catholic Church”; if not entirely in accord, “both programs
essentially complemented one another.” With good faith on
- both sides, he promised the prelates, “complete harmony would
. reign.”®
i Despite the willingness of Madero, Carranza, and appar-
.. ently Obregén to live with the Church, a conflict erupted. One
Teason was because the rebels belieyc_d_tgta_gmrch,m be wealthy.
=. Tocite one example, the Partido Liberal Democrético of Puebla
E— Tequested that Carranza stop the Church from collecting money
» 3d take its wealth away, especially its real-estate holdings.1°
The Church, along with the bankers, said others, was the leading
j ‘Owner of mortgages. In the opinion of Luis Cabrera, the Church,

3: while suffering losses during the Reforma, had partly recouped

£ 8 wealth through subterfuge.? Undoubtedly, as Cabrera be-

2l .
?i:i l‘c"Fd, Individual prelates of the Church had acquired lands of

?:r own, despite legal provisions against it. One such property
the Hacienda de Jaltipa on the outskirts of Cuautitldn, a vil-

e N the state of Mexico. According to the natives there, its
- ®T was a Church prelate.’? One Constitutionalist officer

& ed that 5 rancho, once owned by his grandfather in Micho-
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acin, had been given by Diaz to Archbishop Leopoldo Ruiz1s
These and similar examples help confirm the ownership of land
by some members of the clergy.

However,/ggﬂs_t_g_tistics exist on the extent of Church prop.
erty. Certainly, it was not on the scale confiscated by the Reforma
of the 1850’s and 60’s; and even that proved disappointingly
low. Had the rebels uncovered a large hidden cache, it seems
almost certain, especially in the light of their anticlerical views,
that they would have announced their startling find to the world.
No such declaration_ever appeared.

" True, the Church hierarchy committed the unforgivable

blunder of taking an adamant stancﬁé@ﬁst\_’aﬂgs‘ij{j'],

anc 130 of the Constitution. Still, with the exception of 27,

each of the articles dealt specifically with a religious matter.

Article 3 banned Church schools; Article 5 prohibited convents

and monasteries; and Article IMlaced the Church under the

political control of public officials. None of these statutes, al-
though involving important issues, touched directly on socio-
economic questions. These statutes were on the outer edge of
reform. The religious issue, as Carranza admitted, was not at
the heart of the matter; moreover, he argued, it was time to get
beyond discussions of what man could or should not believe.!*

Of course, in its stance against Article 27, the Church car-
ried its obsession with what it called its religious prerogatives
too far. As José G. Parres, a member of the Comisién Nacional Ag:
raria, declared, if the clergy did not openly sabotage the grant-
ing of lands to villages, it certainly hindered the process.!® In

Puebla, in their opposition to Article 27, the prelates went so far

as to dispatch teams of clergy to warn villagers not to ask for

lands or risk the loss of priests to perform the rite of confession,
say mass, and confer the marriage sacraments. The Church
;. could condone the acquisition of property only when it was
" done by purchase.l¢ Yet, paradoxically, the bishop of Puebla,
“since his sponsorship of the first Catholic Congress on rural
problems in_1g03, had urged that the peasantry be given lands
and schools, and this advice was endorsed by every succeeding

Catholic Congress.'” In addition, by 1919, the Church had gone

on record in support of reforms suggested by Antenor Sala, on€

of the few hacendados to recommend the subdivision of the
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large estates. Still, even in its objections to Article 27, the hier-
archy had mainly in mind Church property and that of its in-
dividual members.

By dealing harshly with the Church, politicians stoked the
fires of controversy. Determined to stamp out_the “clerical can-
cer,” officials banned from Yucatdn all but six priests, while in
Sonora, another €xample of extreme irrationality, none were al-
lowed to remain.’® Governor Plutarco Elias Calles, a future
president of the Republic, equated the ills of liquor with those
of the clergy and outlawed both.!® All the same, Sonora and the
northern provinces in general, heartland of the rebellion and
often of anticlerical bigotry, had only a handful of men of the
cloth to begin with. In 1895, Sonora had just fifteen, while as
late as 1908, its bishop, Ignacio Valdespino, was desperately try-
ing to bring priests from Mexico City. Until then, only priests
ordained in Sonora had been willing to work there.20 Neither
had the Church played an important economic role in the north-
ern provinces. Since colonial times the landed estates there had
been almost exclusively in lay hands, and had probably become
completely so after the Reforma.?! Along with the north, the
southeastern provinces had the fewest priests; yet Yucatdn, like
Sonora, spawned some of the worst baiters of the clergy. In all,
only a small number of priests had ministered to the religious
needs of Mexican Catholics: 3,576 in 1895 and 4,553 in 1910, or
approximately three priests for every 10,000 inhabitants.22

Not surprisingly, the Church viewed rebellion with jaun-
diccd eye. As in most other parts of Mexico, Bishop Valde-
spino of Sonora issued a pastoral letter calling on the devil to
cast a thousands spells on supporters of Madero.?? But surely the
stance of Valdespino fails to explain the virulence of the attacks
on the clergy, who were numerically insignificant and relatively

oor. Elsewhere, moreover, politicians and the clerical hierarchy
learned to live together. In Puebla, for instance the Church
elders, at the request of the ruling Maderistas, undertook to pun-
ish priests who meddled in politics.2¢

The ire of nationalists added a further dimension to the
clash. Not only were many clerics foreigners, but nearly all had
come from Spain, the accursed colonial master. This probably
ex\pﬁiWr against the clergy, for the Spaniard,
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whether as priest or mayordomo of an hacienda, a_job he fre-
- quently held, won the venomous hatred of nationalistic reform-
ers. Nor did Archbishop Mora help to cool tempers by fleeing
' to the United States in 6rder to fulminate against the Carranza
~ administration. In so doing, EI Dictamen announced, Mora had
clasped hands with “imperialistic Americans,” a view shared by
< El Demdcrata, another of the rebel journals.?s By asking foreign
Catholics for aid and sympathy, and in that manner inviting out-
side intervention in Mexico, Mora and his cohorts endangered
not merely the masters of Mexico but ran roughshod over the
sensibilities of nationalists. Still, had Mexico’s rulers handled the
religious issue with wisdom and tact, the hierarchy might have
stayed home. -7
None of this denies the conservative nature of the Catholic
hierarchy, and perhaps of much of the rank-and-file clergy. From
the beginning, they made little effort to conceal their sympathies
for the status quo. For nearly three decades the Church had
been a bulwark of the Diaz regime. More than a decade after
that administration’s fall, a large bloc of prelates backed the
military coup of Adolfo de la Huerta in 1g23—the last major
challenge to the new leadership. But not all of the prelates or
the clergy sided with De la Huerta. The archbishop of Guadala-
jara, one of the most powerful figures in the Church, remained
in the camp of Alvaro Obregén.2¢
Despite its conservative bent, the Church kept the loyalty
of Emiliano Zapata and his peasant armies, spokesmen for the
rebel agrarian wing. In modern terminology, Zapata voiced the
views of “leftists.” Significantly, his crusade thrived in regions
where the Church had kept its moral authority alive. Of the old
elements, only the Church , Francisco Bulnes pointed out, had
retained its moral prestxge in central and southern Mexico.*?
It was precisely there that the Zapatistas drew a large following.
Nor did Zapata and his disciples attempt to hide their Catholic
commitment. The Virgin de Guadalupe, anathema to the come¢
7santo, saint-baiting, rebels in the rival camps, adorned their ban-
ners. As a mayor of a Zapatista enclave declared, ‘‘Zampahuacan
is and always will be Catholic.” 28 Even the inhabitants of Villa
Ayala, site of the heralded Zapatista plan which bears its name,
rejected any attempt to convert Catholic temples into schools.

4
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“The Church,” to cite a letter from Villa Ayala to Zapata, “must

not be confused with the profane!” 22 To their dismay, Carran-
cista politicians discovered that priests, the hated curas, had
staunch allies in the villages of Oaxaca, whose inhabitants wel-
comed no attacks on churches.3® Yet nearly all rebel factions
looked upon the Zapatistas, their Catholic faith notwithstanding,
as radicals. :

Political heritage, too, played a major role. Obviously, Mex-
ico lacked genuine political parties, and outside of the villages
and the early municipalities, lacked any tradition of popular
decision making. The Spaniards and their Republican successors
had long ago implanted a system of government by manipula-
tion and by an élite That system resulted in widespread cyni-
cism, which became in itself a major hurdle to overcome. After
centuries of fraud and deception, of false promises and political
skullduggery, few Mexicans were ready to believe even honest
reformers. This desconfianza, a distrust that verged on the refusal
to have faith in fellow Mexicans, and almost in mankind in gen-
eral, undercut efforts at revolution. To his bitter disillusion-
ment, Ricardo Flores Magén confronted this teality early on. So,
paraH&ically, a Mexico with weak political institutions had
forged one uniquely its own. While nontraditional, and more of
the spirit than of the temporal world, this absence of faith in
what was possible, a logical product of centuries of chicanery,
helped sabotage efforts to make revolution a reality.

Nor was the time ripe for noncapitalist transformations of
society, the essence of revolution in the twentieth century. Un-
Sympathetic and distrustful of socialist rhetoric and deeds, West-
€In capitalist countries led by the United States managed the
aﬁa.il‘s of the world. Few expected the Soviet Union, a recent
aTival on the scene, to survive. At best, the 1g10s were an age
°f‘ reform, of Western middle-class progressives who wanted to
Wipe clean the tarnish accumulated by capitalism during the age
o l'OPber barons, to restore free competition, and to eliminate
id:azmls of monopoly. This was the gist of Woodrow Wilson's
ting .a n the Western Hemlspher.e, the Radical party in Argen-

- % and José Batlle y Ordéiez in Uruguay—the soothsayers of
.: ?;r}’:hhad tfiken their. cue from like beliefs. To cornpliﬁ:ate
¢ social revolutionary, a decade ruled by conservatives
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set in with the end of the war in Europe. Men satisfied with
things as they were, won control of politics in the United States,
They would not tolerate radical experiments next door.

Worse still a severe financial crisis swept the postwar world,
hitting Mexico with sledge-hammer blows. Silver, copper, and
lead, its chief mineral exports, with a value of 187.5 million
pesos in 1920, had dropped to 98.6 million pesos by 1921.31 One.
third of Mexico’s copper and silver mines shut down operations
because of low market prices.32 Exports of cattle, ixtle, and
henequen suffered similar sharp drops in price. For a while, the
value of petroleum exports rose, but eventually they too went
the way of the others when production declined after 1g21. As
the value of Mexican exports plummeted downward, the Trea-
sury by 1923, reported Aar6én Sienz, tottered on the brink of
bankruptcy.3? So bad was the state of national revenue, accord-
ing to Adolfo de la Huerta, the chief of the Treasury, that
even paying the army on time became impossible.3* Passage of the
Fordney-McCumber Tariff by the American Congress in 1922, a
reversal of the Underwood Tariff on 1913, left Mexico with the
onerous task of finding a solution to its economic difficulties
while, concomitantly, paying higher duties on its exports to the
United States, its principal customer. For ironically, despite a
decade of revolutionary rhetoric and nationalistic platforms,
trade ties between Mexico and the United States had grown
stronger. When Obregén left office in 1924, American business-
men were both buying more and selling more to Mexico than
ever before. Still, if funds were required for reform, the future
looked bleak for social change.

N
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become an active force in dealing with police brutality and
harassment toward Mexican Americans in southern Califor-
nia. In 1961 the somewhat conservative CSO board refused to
support direct farm labor demands, and Chavez left the organ-
ization to become personally involved in the farm labor move-
ment in his wife’s hometown of Delano, California (Matthiessen,
1969).

Though an increasing sense of ethnic pride was no doubt a
positive factor in the militancy of the post—=World War II era,
yet another dynamic process was in operation, too. In the past,
the Mexican Americans had accepted the mandate of being
“good losers” as a means of making Anglos feel superior—but
at the expense of their own sclf-image. However, as Mexican
Americans developed more pride in their own race and more
sophistication about Anglos and their society, they became
aware that sometimes the game is played with rigged rules.
Thus, though they separated themselves from the exploitive
situation during the era of Ethnic Separatism, they went further
and sought to change the rules of the game in the era following.

THE PERIOD OF ETHNIC AUTONOMY
AND RADICALISM (1963-1969)

The period from 1950 through the early 1g6os was marked
by political and social activism in the United States. Early
movements focused on the plight of blacks but soon spread to
other minorities. In order to increase sensitivity among whites
over the plight of blacks, student activists and black leaders
began organizing public protests. Peace marches, acts of civil
disobedience, and mass confrontations followed. Among Mexi-
can Americans this general awakening found its voice in the
Chicano movement, which gained publicity through the activi-
ties of its militant wing.

Sena Rivera correctly argues that there has not been a single
Chicano movement but rather many specific collective actions
within the overall movement—which is not unlike the pattern
of any other emergent social force. IHe distinguishes three
dominant ideologies in Chicanismo which range, politically
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speaking, from far Left anarchists to far Right reactionaries.
The small group to the Left are those proclaiming cultural
nationalism, the vast majority in the middle represent the vari-
ous degrees of cultural pluralism, and the small number on the
Right call for total acculturation to Anglo seciety. Rivera fur-
ther contends that, ironically, the concessions wrung from the
dominant society are obtained through the sacrifices by the
militant group, but generally benefit the Right, which has re-
mained personally secure by “playing it safe” and not getting
involved. There is some evidence to support the contrary notion
that the Right is strategically rather than militantly involved
and gets the rewards because, in terms of organizational
prowess, they deserve them. -

Even within the militant segment of the Chicano movement
there are such varied bases for organization as to make coor-
dination of these several thrusts a major dilemma. Merkx’s and
Greigo's (1971) analysis of ethnic activism in northern New
Mexico delineates three distinct groups that represent com-
pletely different social, economic, and educational goals, all of
which are identified with Spanish American activism. First,
there is the Alianza, led by the dynamic Reies Tijernia and
consisting of a loose coalition of rural Spanish Americans and
Indians seeking to regain their ancestral lands. Second, there is
the Brown Berets, manned by urban ghetto youth seeking to
improve their present status through radical methods. And
third. there is the United Mexican-American Students (UMAS),
a student organization that seeks through organizational exper-
tise and educational attainment to establish a power position
for articulating its ethnic demands upon the existing social
system. Though all these factions support one another, the
diversity of objectives, methods, and priorities diffuses their
efforts and creates functional divisions within the overall Chi-
cano movement.

Inasmuch as the major organizational thrust of this period
of ethnic autonomy and radicalism was spearheaded by the
militant Left of the Chicano movement, our analysis concen-
trates mainly on this. But it should be remembered that reforms-
ideology groups, not characterized by radical confrontation
techniques. are also active in the Chicano movement, devising
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and initiating strategies that they expect to use in providing
relief for Mexican Americans.

. A case study of political action in Crystal City, Texas, over
a six-year period (1963-1969) clearly illustrates the shift in
erpphasis from separatism to militant radicalism. Crystal
City, a community of 10,000, is 75 percent Mexican American
and 25 percent Anglo. During 1962 a poll tax drive was initiated
to vote out of office the local Anglo elite, which had never been
opposed politically because threats of economic retaliation had
kept Mexican Americans from registering to vote. Since a large
number of the Mexican Americans in 1963 were union mem-
ber§ and by recent court ruling were protected against losing
tbe}r jobs for political reasons, support of the union organiza-
tion served as a protective shield for them when they becax;le
politically active. The Mexican American candidates for the
ﬁ've council positions were all working-class persons. As poten-
tial victory for these candidates became apparent, support
from PASO was extended. The stage was set and the‘ Mexican
Americans won by a landslide. Unfortunately, the victors, un-
§easoncd in political life, made errors and became i‘acti(,)nal-
ized. They lost the subscquent 1965 election but later gained
back some strength in 1967 and 1971. ¢

Tl1ough much had been accomplished by separatist political

action through the established political processes, a more mili-
tant element provided the leadership for morey rapid social
change within the local school system. When administrative
appeals for stamping out discrimination in the high school had
been exhausted, local Chicano leadership orga;ﬂzed student
Con.frontations. The reactionary stance of the school board
acFlvated Mexican parents to rally behind their high sch‘ool
children. The high school students, with support from parents
and frO}wi the Mexican American Youth Organization (MNMAYQ )\
were victorious. Direct confrontation, in causing (!;:'l(]i(i()rvlitl’
Anglq power figures to overreact, welded t()gcthcrvthe Mcxfcan
American community. From then on, school boycotts and simi-
lar strategies brought about institutional Chﬂnﬂ{(“S that even the
Anglo administrators confessed would not }zazv;’ happened with
out the extreme means adopted. o —

Although the origins of Chicanismo as an identifiably organ-
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ized national movement are somewhat obscure, Cuellar (1970)
suggests that the formalized organization grew out of a group )
of conferences held at Loyola University in Los Angeles in the
summer of 1966. These conferences, originally conceived by
the Catholic sponsors as a middle-class Mexican student gather-
ing, attracted others who were not students and not middle
class but who nevertheless were drawn to the ideology of La
Causa. Another suggestion is that it began less universally
with the nativistic religious leadership of Reies Tijerina in
northern New Mexico and subsequently became articulated
through the civil rights movements in the United States.

Chicanismo was heavily influenced in its direction and tac-
tics by strong, charismatic leaders who carly emerged as sym-
bols of ethnic pride and courage. Three men stand out among
these many fine Chicano leaders: Reies Lopez Tijerina in New
Mexico. César Chavez in California, and Rudolfo “Corky” Gon-
zales in Colorado.® A short bhiography of each one will reveal
his contribution to the overall Chicano movement.

Many writers have given detailed histories of Reis Lopez
Tijerina, the fiery leader of the Alianza land-grant heirs in
northern New Mexico, and the famous episode of the “court-
house raid.” Particularly notable is the account by Gardner
(1970). which begins with the birth of this dynamic Chicano
leader. on September 21, 1926, on a heap of cotton sacks in a
one-room adobe shack outside Falls City, Texas. His mother, a
very religious woman, instilled a strong religious fervor into
Tijerina in his early years. His father, a share-cropper, kept
alive in young Reies the memories of land seizures by Anglos
and gringo atrocities. Even in his preschool years, Reies was
a visionary child. Later, at age fifteen, when his family was
working in Michigan, he received a copy of the New Testament
and read it from cover to cover. At nineteen he entered a Texas
bible school run by the Assembly of God. Although he was later
expelied. he nevertheless began his ministry in California and
was eventually given his license. Tijerina experienced wild,
cvelical moods in which he would leave his family and seek
isolation for the purpose of purifying himself; twice, at a sud-
den urge. he gave away his automobile and clothing and lived
for a time as a penniless recluse. He was a persuasive orator.
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With seventeen families who followed him as their spiritual
head, he established the Valley of Peace in the Arizona desert.
In 1958 he arrived in northern New Mexico to assist the forty-
year-old Abiquiu Corporation of Tierra Amarilla in its fight for
restoration of land-grant rights. Tijerina believed that God and
justice were on his side. His presence there was felt to be the
fulfillment of the legend that had promised of strangers from
the East who would afflict Mexican Americans and a leader
from the people who would arise and make the conquerors
return to their homes crying (Gonzalez, 1969:99).

In January 1960, Tijerina went to Mexico to study firsthand
the land-grant documents. There he found an old volume,
authorized in 1570 by Philip II of Spain, which was a recom-
pilation of basic policies pertaining to Spanish colonial laws,
including land grants. Using this as his law, and in defiance of
the existing laws of New Mexico, he was ready to pursue his
fight for reparations to land grantees, who had lost more than
1 million acres of land.

On February 2, 1963, he formed the Alianza de Las Mercedes
and boldly proclaimed in power and emotional oratory that the
millennium was near. Although violence would come first,
members of the Alianza would enter this period living on their
own land. Thus, Tijerina’s early thrust was as the leader of a
nativistic religious movement, whereas his subsequent explo-
sive appearance as a national Chicano hero was part of a civil
rights movement.

The Alianza held its second convention in August 1964, still
unnoticed by the mass media. During this year Felix Martinez,
a leader in the movement, visited Watts and Delano. He re-
turned with the evaluation that the slow, peaceful methods
of César Chavez did not cause the larger society to become
aware of the problem as rapidly and forcefully as had the riot
in Watts, adding that “revolution speeds up evolution.” The
Alianza was rapidly gaining membership, mostly converts
brought in by the persuasive and charismatic Tijerina, or
“King Tiger” as he was affectionately known. The member-
ship declared a preference for the old Spanish laws that
had formerly governed their land-grant acreages. Individual
cases of arson, fence cutting, and even stealing stock were
common. Stolen items were returned only upon payment of
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fees equal to those charged by the Forest Service for grazing
privileges on U.S. government lands. On July 4, 1966, the Ali-
anza faithful marched from Albuquerque to Santa Fe to present
their grievances to the governor. While momentarily exciting,
the march produced no results. Then in its fourth convention
in September. Alianza established an independent city-state
called the Puehlo de San Joaquin del Rio de Chama, free from
the covernments of New Mexico and the United States. It pro-
claimed a dedicated Anglo lawyer, a trusted friend of the Ali-
anza leaders, as Don Barney Cuarto Cesar (King Emperor of All
the Indies). DImmediately following, documents were issued
with the proclamation that the U.S. Forest Service had been
notified of the intent of the true owners to claim the land that
was theirs by right of inheritance. Subsequently, decrees were
issued demanding that present illegal owners vacate the lands or
face expulsion. In October 1966, hoping by a majestic assump-
tion of authority to settle the question of land-grant ownership
without forty vears of litigation, Tijerina and his followers
headed a one-hundred-car motorcade into the Echo Amphithea-
tre, a camping arca within the Carson National Forest and on
the ground included within the original Tierra Amarilla land
grant. Little occurred that was not of a festive nature. One
week later, fifty vehicles came to challenge the U.S. Forest
Service. the caretakers of the land. Rangers without weapons
had been posted to collect the dollar entrance fee and to note
license plate numbers of those refusing to payv. However,
anxious Alianza leaders “arrested” the rangers and, under the
laws governing their independent city-state of San Joaquin del
Rio de Chama, proceeded to hold a trial and convict them of
trespass. Their trucks were impounded, but later the prisoners
were released along with their vehicles. Tijerina and his fol-
lowers camped over the weekend, building fires and securing
local game for food. By Wednesday, when federal and forestry
officers moved in, there were only a few persons left including
José Salazar. the alcalde of the newly proclaimed independent
city-state. Why had there been such a flagrant violation of
federal Taws? Tijerina answered:

Publicity. This time the whole world will know of our
dilemma. This time they will have to charge us with tres-
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passing and take us to court, and then we will sce whose
land it really is (Gardner, 1970:132).

Instead, however, the federal officials carefully prepared
charges against five Alianza leaders for putting government
property to personal use, assaulting forest rangers, and pre-
venting them from carrying out their duties. There were no
charges for trespassing this time or any subsequent time dur-
ing Tijerina’s campaign.

In April 1967, Tijerina met with Governor Cargo, and soon a
political war between the Republican governor and the Demo-
cratic district attorney Alfonso Sanchez emerged, the latter
demanding immediate, forceful restraints against the Alianza
and the governor seeking to take a more moderate approach.
As illegal incidents of arson and fence cutting and public
proclamations of defiance increased. the district attorney
obtained a court order to force Tijerina to reveal his entire
Alianza membership. Public charges had been made that the
act of trying to take land by force was similar to Castro’s tac-
tics in Cuba and that Tijerina was thercfore a Communist. The
John Birch Society issued similar statements and printed mas-
sive numbers of handouts linking Tijerina to Communism.
Upon receiving the order in May 1g67 to make his membership
and contribution lists known, Tijerina disbanded the Alianza
and resigned as president, thus protecting his loyal supporters
from embarrassment (for example, a twelve dollar contribution
by the governor’'s wife was made public later). The setting for
the courthouse raid was being prepared.

In June, Tijerina made plans to have a meeting of land
claimants in Coyote, New Mexico, and to reorganize the Ali-
anza as a Confederation of Free City-States. There, they would
plan new strategy for getting their land claims into court. Ten-
sions grew. Unknown persons began fires in land-grant forests,
more fences were destroyed, and both landowners and claim-
ants began to carry firearms. Alfonso Sanchez sought to have
a restraining order served on Tijerina, banning the proposed
June third meeting in Coyote, but he could not locate him.
Finally, Sanchez made a statement on radio that all persons
who intended to go to Coyote for the meeting would be arrested,
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and he arbitrarily banned all public assemblies. In the ensuing
mrrests of members arviving in automobiles, organizational
records, along with firearms and ammunition, were seized.
Sanchez again publicly branded Tijerina as a Communist be-
cause he had tried to secure the land by force. The Alianza
leadership was pushed to the wall. The former occupation of
National Forest Lands episode had not gotten their claims into
a court of law, and this arbitrary abridgement of the right to
peaceful assembly was one more sign of the right of the
authorities to violate constitutional laws when it furthered
their purpose. Radical methods were the only means left to
preserve their honor and their cause. Alfonso Sanchez became
their target, and they planned to make a citizen's arrest of
him and charge him with unlawful conduct in exceeding the
authority of his office. It was voted at Canjilon by the Alianza
faithful to go to the Rio Arriba courthouse on the morrow.
There would be no shooting, but arms would be carried for
defense. It did not work out as planned.

On June 5. twenty men in five vehicles quietly eased into
Rio Arriba, and. surprising the law officers, judges, and work-
ers inside the courthouse, looked for Sanchez (who was not
there). Pent-up emotions hurst forth and counter-offensives
brought quick retaliation on ecach side. A state patrolman
named Sais was shot in the lung and the jailer Eulogio Salazar
wounded in the head as he dove through a window to escape
{Salazar was mysteriously murdered months later). Another
deputy was knocked unconscious. Alianza members Baltazar
Martinez and seventyv-two-year-old Baltazar Apodaca took two
hostages. deputy sheriff Pete Jaramillo and a reporter, Larry
Calloway, back to Canjilon in a pickup truck, but they later
escaped. The manhunt began! Five hundred men, including the
National Guard (with two tanks), the FBI, state police, New
NMexico Mounted Patrol, and the Apache Police, combed the
mountains for the courthouse raiders. Alianza members
houses were searched and left in a shambles. A detachment of
troops was dispatched to the Alianza camp at Canjilon, whose
thirtv-nine men, women, and children were held hostage at the
points of bayonets for twenty-four hours in inclement weather.
By Wednesday morning, cleven of the twenty raiders were in
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custody, and on Saturday morning, the last of the leaders,
“King Tiger” Tijerina, was apprchended.

With the national spotlight on him and his followers, Tijerina
had become increasingly more radical because he felt that only
by combining his fight with other Chicano leaders and those
of other disenfranchised ethnic groups could a solid and pow-
erful front force the land issue to be resolved. Released on bond
after a few weeks, he became ever more militant in his

demands for a court hearing on the land grants. He proclaimed -

that the leader of the “Santa Fe Ring,” Thomas L. Catron, was
really a Jew. In a further foray into racism, he announced the
“New Breed” of people—the Indo Spanish-—who would rule
over their own lands in the northern Mew Mexico area. Corky
Gonzales and Bert Corona praised his bravado. Tijerina super-
ficially embraced the Black Power movement with Martin
Luther King, James Forman, Floyd McKissick, Ron Karenga,
and Ralph Featherstone, as well as the cause of Tomas Ban-
yacya of the Hopi nation and other Indian leaders. The power
base gained through pledges of mutual support was more than
neutralized by antiblack feelings among his “New Breed” fol-
lowers. This strategy had backfired and his support declined
markedly. Later, in 1967, he became a codirector of the Poor
People’s March on Washington, hoping that the plight of his
people would be given a national spotlight. Instead the problem
of land-grant ownership was shoved to the background, and
the salient issues of his criminal charges and court battles,
backlash from the Poor People’s March, and growing lack of
financial and moral support spelled a further decline in
Tijerina’s mass appeal. In 1958 he had attempted to revive his
power base through political means, but the chance was now
gone. Because of his court record his name could not be on the
New Mexico state ballot as a candidate for governor. The per-
sonal appeal that had gained him followers could not be trans-
ferred to the lieutenant whose name appeared in his place.

A year later, Tijerina, now somewhat tired and despondent,
gave up the Alianza leadership declaring that “there were too
many old debts to pay.” His voluntary abdication meant the
loss of their “prophet” and that the legends of Indo-Hispanic
greatness were yet to be fulfilled. Whether the illegal tactics of
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a frustrated and hostile minority are contrary to the spirit of
American freedom or to law and order, as claimed by northern
New Mexican officials, is subject to question. Whether a Tierra
Amarilla land grant in 1832 to Manuel Martinez “and those
who should wish to accompany him; the forests, roads and
watering places to be kept free. according to the customs pre-
vailing in all settlements [Gardner, 1970:52, 67-68]"—which
was reaffirmed by the U.S. government in the Treaty of Guada-
lupe Hidalgo in 1848, a treaty that accepted such grants as
legally binding—takes precedence over 1g7o federal and state
property rights, has never been settled in our courts. But one
fact remains: with the loss of Tijerina’s bold and courageous
leadership. the American dream of ethnic equality and justice
for all died a little.

The child of migrant parents, César Chavez, too, had experi-
enced poverty and had learned the necessity of organized pro-
test through the example of his father and uncle, who backed
labor union organizations. He was introduced to Fred Ross
director of the California-based Community Service Organiza:
t}on (CSO). through Father Donald McConnel, a mutual
friend. and he rose through CSO ranks, mastering in the proc-
ess the skills of organization and delegation of ‘power (Mat-
thiessen. 1969). After more than a decade of service in CSO
part of the time as director of the San Joaquin Valley ]ocals’
Chavez became appalled by the lack of concern on the part of’
the organization over the plight of farm and urban laborers.
When his activities on behalf of CSO championed the causes
of labor, newly attracted professionals and white-collar leaders
of the CSO board balked. Tle then severed his affiliation with
CS50 and went back to Delano, California, his wife’s hometown,
to organize farm workers at the grass-roots level. Chavez feli
that workers should have the power, through organization, to
improve their economic life. ’

Late in the summer of 1965, Philippine field workers in
California, under AWOC leader Ttliong, decided to walk out on
the vine growers unless they were given a more humane wage
On September 8. when demands were not met, they did Wéﬂk.
out. and on September 16, Chavez was proclaimed as the strike
leader for both the Philippine and the Mexican American
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workers. The weeks of the strike dragged on, and the little
money that had been raised was spent. Nevertheless, the farm
workers stood behind Chavez, even though their families were
in dire need of basic necessities. Just prior to Christinas, when
events looked blackest for the impoverished strike families,
Walter Reuther of the AFL-CIO declared his organization’s
support of the National Farm Workers Organizing Committee
(NFWOC) strike against the vine growers. With a nationwide
boycott against table grapes and California wines, Schenley
Industries settled, in the late spring of 1966, and after that
the big growers signed one by one until the fall of 1970, when
the last major vine grower met the union’s demands for a mini-
mum wage. The story of the worker marches has since been
retold in narratives, in documentaries, and in drama (most
notably by Luis Valdez and his El Teatro Campesino troop).

Uniting educated Anglo and Mexican American college stu-
dents with unecducated farm laborers in a common cause
showed the organizational genius and personal dedication of
Chavez. Steiner (1970:237-238) suggests that with this move-
ment came the first break in the traditional barrier between
lower-class Chicanos and middle-class Mexican Amecricans.
Chavez also proved that long-range goals can be reached with-
out violence, through effective organization and legitimate
procedures.

As the word spread about la lucha (the struggle) from the
vineyards of California, another more extreme movement was
in the making. Noting the economic and political gains of the
Black Power movement, some Chicano leaders began to ques-
tion whether legal procedures were an effective means for
gaining equal rights for Mexican Americans and for correcting
past injustices. Symbolic of this more radical organizational
viewpoint is Rudolfo “Corky” Gonzales.

Gonzales was at one time a well-known purofessional boxer.
A local barrio hero in Denver, he served as a political go-
between for alimost every federal poverty program in the area.
In his capacity as ethnic representative, he took an active role
in the expanding number of conferences on Mexican American
problems, but he finally became disgusted with what he consid-
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ered to he the ineffectiveness of that role and resigned all his
positions in 1969, declaring that those who cooperate with
federal programs are guilty of “scll-out tokenism.” An accom-
plished writer of plays and poetry. he expressed his symbolic
rejection of Anglo success in his highly publicized poem “I am
Joaquin.”

Observers see Joaquin as an autobiographical persona, ex-
pressing Gonzales” most intimate feelings as he has lived and
practiced them, not as he has observed them in others. Joaquin
pours forth his soul as he explains the complex world in which
he lives, where he is scorned by Gringos who dominate his soci-
ety and whose rules are confusing to him. Although his fore-
bears lost the cconomie struggle with Anglo society, he has won
in that which matters most—preserving his culture. He must
now make a fateful choice between the constrictions of an
empty stomach and a full soul or acquiesce to Anglos and, with
full stomach, become emasculated “in the grasp of American
social neurosis.” He despairs as he watches his children rising
to mediocrity in a society which forces them to forget not only
their noble traditions, but him! Yes, anyone reading the poem
will know that “Joaquin™ is Corky Gonzales. To the Mexican
American Gonzales is the popular folk hero who has rejected
Anglo success to be with his people (Steiner, 1970:378-392).

Gonzales first came into the national spotlight in 1965, when
he renounced his role as Anglo go-between and proceeded to
organize the Crusade of Justice in Denver as a “pure ethnic
movement.” This organization grew out of a civil rights battle
involving legal discrimination against Mexican Americans.
Gonzalez was an avowed separatist, and his writings were
widely circulated by UMAS organizations and MAPA leader-
ship. By the spring of 1968 he claimed a membership of 1,800
in his Crusade for Justice and was recognized as a separatist
leader within the overall Chicano movement. In his declarations
at a UCLA symposium (1968), with delegates from twenty-
five Mexican American groups, Gonzales advocated a Brown
Power approach to gain a place for Chicanos in Anglo society.
“Integration is an empty bag . . . it’s like getting. up out of the
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small end of the funnel. One may make it, but the rest of the
people stay at the bottom.” Gonzales went on to renounce
Chicanos who worked for Mexican American betterment
through the institutions of the larger society, bitteﬂ_v co.mplain~
ing that the young Mexican Americans were being siphoned
off to stabilize a racist society in the United States rather tl?an
to assist in tearing it down to start over on an equalitarian
basis. “All the new leaders we developed a year ago are now
working for the poverty program. They were bought OL’l)t. They
are not provoking a revolution [Torgerson, 1968:286}. ‘

Gonzales was supported in his declarations by Tijerina. free
on appeal from jail. Tijerina, with Gonzales, had recently
joined with Black Power leadership to further the work of
black and brown peoples as a single power bloc. Bert Corona,
head of the successful MAPA, also attended the symposium, as
did Luis Valdez, representing César Chavez (who was currently
on a twenty-five day fast and unable to attend ). '

Probably the zenith of the Brown Power surge occurred in
196g in Denver, on Palm Sunday. At a national Chicano Youth
Liberation Conference on that day Gonzales declared La Raza
to be a separate and independent nation.* Of these threc out-
standing leaders of the Chicano movement, Tijerina was the
fiery prophet and Chavez the intellectual organizer who feached
the campesino and college student alike, but Corky Gonzales
was its poet, with a strong right arm raised in defiance.

CHICANISMO AS A SOCIAL MOVEMENT Scholars have identi-
fied certain stages within social movements: the initial stage,
marked by traumatic birth pains of emergent ideologies, .the
middle stage of explosive experimentation, and the culminating
stage of increased stability. Chicanismo exhibits such a pat-
tern. First comes the awareness that Chicanos themselves can
do something about their present subjugation if they unite to
combat ethnic discrimination. Next emerges a motivational
stage, characterized by explosive rhetoric, anger, and self;puri—
fication, which may lead to a feeling of extreme ethnic national-
ism. A final cooling off stage begins with contemplation and
new insight. Earlier outbursts are recognized for what they
were—tools, a means for breaking away from dependency on
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Anglos. This final period consists of positive planning and
application of tactics and strategies designed to accomplish
self-determined ethnie goals, which is an indication of organi-
zational maturation.

The awareness phase, in which pent-up frustrations are
released. is illustrated in this widely publicized letter from a
Mexican American high school girl, reflecting on her experience
in the Anglo world:

I am a Mexican-American. 1 was not always one. Once
upon a time I was just a human being who had happened
to be born in the United States. Sometime during the
process of receiving my education I became a Mexican-
American. Perhaps it was during my primary vears when
a teacher with blue eyes told me “Wash your hands . . .
you people always manage to be filthy . . .” or maybe it
was the teacher who told me “We don’t want to hear you
speaking that language here again. . . .” Somewhere along
the road I learned that “you people” meant Mexican
American and that “that language” meant Spanish. . . .
They taught me many things and they taught other Mexi-
cans, too. We learned our lessons well. Some of us ma-
jored in Hatred, which we stored up in our hearts until
the day we could use it. Others took up Bitterness, which
we engraved upon ourselves in forms of distrust of any

Anglos . . . I am a Mexican-American. I want my people
to have their rights . . . I want to become more than a
second-class citizen . . . I want to be proud of what I am

[Rodriguez, 196g].

The explosive self-purification phase, with its emotional reac-
tions and awakening identities, brings forth angry and often
vituperative outbursts such as those printed in the Chicano
press or chanted at rallies of La Gente (“The People™). Appeals
for ethnic support and unity are exemplified in this excerpt
from a college newspaper.

Many Chicanos on this campus still manifest a feeling of
inferiority—cven the more militant ones. But Chicanos
must now comprchend that they are not inferior and in
fact are superior in some ways. Chicanos, do not believe
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that the gabacho’s [slang for Anglo] life, values and cul-
ture are better. We have. a rich heritage. . . . Once you
are secure in your identity as a Chicano, you can func-
tion better in the Anglo world. Be proud of what you are
and demand what you have coming [Garcia, 1969].

Radical groups, in their desire to maintain their Mexican
heritage, functionally destroy many basic Mexican institutions
by the very tactics they have employed in their organization.
For example, the equality of role among male and female
protestors in leadership positions runs counter to the traditional
dominance of male over female in Mexican society. Neverthe-
less, among the militant Chicanos an overwhelming ethnic
pride has emerged, and regardless of any other accomplish-
ments of their organizations, the emphasis on a positive, self-
determined identity has been a major contribution to ethnic
unity and self-reliance. As Briegel notes:

Although the militants have yet to make a noticeable con-
tribution to the economic or social situation of the
Mexican-American community, they have increased the
awareness of their problem in the larger community. The
militants have created the greatest potential for change of
any group of Mexican-American organizations [1970:
178].

In retrospect, it appears that the Chicano movement gained
most of its support by maintaining an anti-Establishment posi-
tion (a reflection of lower-class membership) rather than by
emphasizing Mexican heritage. Yet, interestingly enough, the
militant Mexican American leaders are very much a product of
Anglo society, more Anglo in their attitudes than many of their
fellows, and much more aware of their rights as Americans.

The constructive planning phase, in which effective tactics
for accomplishing Chicano goals have been altered sufficiently
by the national decline of radicalism generally, can be consid-
ered as an entirely new period of organizational development.
The Chicano generation have their “identity phase” behind
them for the most part. They are ready to use this newly dis-
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covered ethnic unity as an cfficient instrument for acquiring
other social and cconomic goals. Rather than proceeding along
the route of ethnic autonomy, they have redirected their thrust
toward a strategy of penetration and power within existing
social institutions. This will be discussed subsequently as the
fifth and last organizational period.

CAMPUS CHICANISMO AND ETHNIC STUDIES Commensurate
with the growth of the Brown Power movement in 1966 and
1967, many college and university students, especially those
originally from the barrios, sought identity through campus
Chicano organizations, among them the United Mexican
American Students (UMAS), the Mexican American Student
Association (MASA), the Mexican American Student Confed-
eration (MASC). and the Movimiento Estudiantial Chicano de
Aztlan (MECHA), all in California; and the Mexican American
Youth Organization (MAYQ) and the National Organization
of Mexican American Students (NOMAS), both in Texas. Some
of these had as their primary aim the politicization of the
barrio or the radicalization of Mexican American high school
students. Others worked principally to alter the campus atmos-
phere to provide a more favorable and equitable educational
expericnce for the Chicano college student. It was due mainly
to the organized insistence of these student groups that Chi-
cano and ethnic study programs were adopted as part of higher
education. In support of these student-led organizations were
the small number of isolated Chicano faculty members, plus
the organized strength of the Association of Mexican-American
Educators (AMAE), the intellectual reservoir of ethnic scholar-
ship. This formal organization became increasingly more activ-
ist-oriented as it succeeded in modifying curriculum and
obtaining staff concessions. In 1969 at the annual AMAE
convention members criticized specific corporate enterprises,
local governments, and seclect federal agencies for their dis-
criminatory practices.

Another source of educational assistance for campus organi-
zations and ethnic studies came from the regional Cooperative
Education Laboratories, federally supported rescarch and in-
formation centers. The one located in New Mexico is especially
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sensitive to Chicano problems. In June 1966, with the assist-
ance of the dean of education at the University of New Mexico,
the Southwestern Cooperative Education Laboratory, Inc.
(SCEL) was formed. It is heavily subsidized by the U.S. Office
of Education, and its efforts bear heavily on the problems of
bilingual education, training teachers for bicultural awareness,
and fostering research activities that will destroy negative
ethnic stereotypes.

College or university-based ethnic studies programs were
designed to promote ethnic cohesion and pride among Mexican
American students. To do this, Chicano studies sought to sub-
stitute for Anglo-biased history, literature, art, and social sci-
ence that reflected more of Mexican American culture. To the
Mexican American, the story of America does not begin with
the Pilgrims at Plymouth Rock. This event is of relatively recent
origin in terms of the Mexican’s Indian and Spanish heritage,
which spans nearly 1,000 years. Although curricula were devel-
oped to assist the Chicano student to know his own heritage,
these same courses were a boon to non-Chicanos who wanted
to know more about the group and its historical, social, and
cultural legacy. Amado Padilla reported to a recent sociological
gathering that in the introductory Chicano studies courses at
the University of California in Santa Barbara, more than 5o
percent of the enrollees are Anglos—an indication of the popu-
larity of these offerings among nonethnic students.

On each campus, the variations in local resources, historical
development, and ethnic student population dictate a different
approach to Chicano studies programs. After a comprehensive
survey of Chicano personnel and programs, Rochin describes
the variations he finds in the eight-campus University of Cali-
fornia system. -

Not all campuses have a Chicano Studies Program per se.
Berkeley has a Chicano Studies Division which is within
a Department of Ethnic Studies. Davis functions with a
Chicano Studies Program with faculty members teaching
Chicano courses out of the traditional academic depart-
ments. Irvine has a Comparative Cultures Program with
a Chicano sub-component. The Los Angeles program
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relies on a Chicano Studies Center which serves princi-
pally as an academic rescarch center. Riverside has an
interdisciplinary Mexican-American Studies Program with
faculty members teaching out of their respective depart-
ments. Santa Barbara functions with a Department of
Chicano Studies and a Chicano Research Center. Santa
Cruz is just developing a Chicano program within a new
Urban Studies College. And San Diego’s Chicano Studies
is a sub-component of its Third College. Of the eight cam-
puses, Berkeley, Irvine, Riverside and San Diego offer
majors in Ethnic, Cultural or Chicano Studies [1972:2].

Extensive comparisons of structural-functional similarities
in Chicano studies programs are difficult, inasmuch as many
of the programs are in different sequential stages of develop-
ment, from recent inception to full-fledged, mature, permanent
programs. As an analytical tool for investigating Chicano stud-
ies programs, W. Kennedy (1g72) outlines the major stages
through which the program at San Diego proceeded. The first
phase was concerned with securing permission for its establish-
ment; it was funded and became operational when recruitment
started. The second phase consisted of the actual functioning
of the program: recruiting more cadre and students and com-
ing to grips with a dependence on the Anglo structure for eco-
nomic support. In the third stage the program was well under-
way, its participants chiefly concerned with program autonomy
and with university service to the barrio population. This phase
is often possible only after continuous institutional support
has been secured. The final stage of maturation in the Chicano
studies program was represented by a full acceptance of the
program by outside agencies.

A too successful Chicano program that produces a sudden
large following creates problems. An increased number of stu-
dents to be served will result in an increasingly bureaucratized
organization and a more complex network of relationships with
external organizations. This dissipates the close personal ties
of a small struggling Chicano contingent. Chicano leadership
at this point becomes concerned with the loss of revolutionary

zeal and fears co-optation of its program as it becomes more
stabilized.
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At the University of New Mexico the ethnic studies program
until recently was an older working program emphasizing cur-
riculum and identity integration for the Mexican American
student. Specific instructors and departmental offerings were
investigated to determine the extent to which Mexican culture
and identity were presented correctly. Approved course offer-
ings and instructors were then recommended to minority stu-
dents as being consistent with identity and scholarship goals
for the Spanish American students there. These minority stu-
dents selected a college major in an established academic disci-
pline, and the ethnic studies operation became an auxiliary
program to balance out the negative effects of Anglo-biased his-
tory and literature courses and to provide a coordinated voice
for ethnic dissatisfactions. This approach dealt more rationally
with the problem of getting employment for Mexican American
graduates and considered the primary goal of college training
in preparing students for a good-paying occupation. The fact
is that there are few job openings for a graduate who has
majored in Chicano studies, whereas traditional majors can
readily compete for positions within the present economic sys-
tem. A San Diego professor notes this dilemma:

Although the proponents of Aztldn suggest that such a
compromise is corrupt, they offer no solution to how one
supports one’s family. Thus, there is some question as to
the literal or symbolic solidarity to be found in the con-
cept of Aztlan [Kennedy, 1972:7].

A realistic evaluation of Chicano studies programs focuses on

the short-range goals of ethnic autonomy, ethnic pride, and
group identity compared with the long-range goal of economic
and social independence from the dominant society. Whereas
majors in Chicano studies will be well prepared in the first,
only Mexican American students who have competed in tra-
ditional studies will acquire economic and social skills that
can be employed in advancing the overall Chicano movement.

A beginning objective in the plan for Chicano studies is the
hiring of native, ethnic faculty members to become models for
Chicano youth—that is, teachers with whom students can iden-
tify with pride. However, the limited number of Mexican
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Americans with formal academic credentials has created an
overload of responsibilities for the few who are available. To
illustrate, on the eight campuses of the University of California
are employed 5,730 assistant, associate, and full professors, of

whom only 30 are Mexican American. Of these only g have |

tenure. At the untenured level of instructor, associate, and
lecturer, there are 25 more Mexican Americans, making a total
of 55 throughout the entire system (Rochin, 1972:6-7). Like-
wise, at the University of Texas at El Paso there are 314 assist-
ant, associate, and full professors, of whom only 13 are
Mexican American. Only 3 of 246 tenured members of that
faculty are from the Spanish-surname group. An additional 8
Mexican Americans are a part of the group of 66 instructors
on campus. mostly in specially funded programs. Yet the salary
schedule and prestige of the University of Texas at El Paso,
though the school claims nearly one-eighth of the total under-
graduate Mexican American students in the United States in its
student body, is insufficient to compete with UCLA, Notre
Dame, Yale, or the University of Texas at Austin for Chicano
faculty members. There is continuous pressure on departments
and administrators to employ more Chicano professionals, but
their scarcity puts them at a premium. When these demands
force an institution to hire a Chicano poorly suited .by way of

background experience and credentials to replace a non-Chicano

with superior qualifications, it is not unusual for the Chicano
studies or related program to suffer in efficiency and planning
what it gains in obtaining a Chicano “success model.” When
Chicanos are brought into the campus with little prior aca-
demic experience, they know little of the “rules of the game.”
Often their innovative (and sometimes unorthodox) methods
cause administrative overreactions, and this constant bickering
is a poor basis for establishing a lasting program. Moreover, in
extreme cases, as a defensive reaction to Chicano program
failures, other academic departments are assaulted with un-
warranted accusations, often the very departménts which pose
a threat to the “totalitarian methods” of Chicano leaders be-
cause of the quality of professionalism exhibited therein.

At some institutions, radical activity and notoriety have
brought direct repressive measures from regents and adminis-
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trators, government agencies, and private foundations, result-
ing in a discontinuance of funds for Chicano projects. The first
programs to be cut during the general tightening of the national
economy were marginal, innovative ones. Although Chicano
studies suffered because of these budgetary restrictions, the
often overlooked result was that those which survived did so
with a promising future under the direction of skilled Chicano
professionals.

As stated above, the supply of Chicano academicians is
extremely limited, and the drive to enlist Chicanos into Chi-
cano studies majors leaves none for the traditional disciplines.
Though current data do not furnish a complete answer to
how many Chicano professions (especially those with the
Ph.D. or its equivalent) are currently available, it is generally
known that modern languages (especially Spanish), humani-
ties, and the arts have a large representation of Spanish sur-
names, though many of these are European or South American
rather than Mexican. In the various social sciences the Mexican
Americans with doctorates are few indeed. Rochin (1972)
claims that only three or four Chicanos in the United States
have Ph.D.’s in economics, of which he is one. In the political
science field, Carlos Munoz of the University of California in
Irvine surveyed 943 schools and reported a total of eight Chi-
canos with Ph.D.’s in that discipline. It is thought that there
are about the same number of Chicano psychologists—though
this is not certain. Although there are about two dozen Spanish-
surname persons with Ph.D.’s in sociology, the Chicano Sociol-
ogist’s Caucus at national meetings of sociologists claimed a
core membership of fewer than a dozen, with decreasing activity
by senior sociclogists in radical policies. Spanish surnames are
probably better represented in the professions of law, medicine,
and dentistry, but as practitioners, not as teachers. Spanish-
surname faculty members are fairly numerous in the various
education departments of southwestern universities, no doubt
partially a consequence of the former practice of filling the
ranks with high school principals and school superintendents
who have had practical experience.

Since the few available ethnic faculty members are spread
so thinly, individual Chicano faculty members face major prob-
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lems. According to Rochin (1g972) and Estrada (1972), during
the first year of university activity, the Chicano teacher must -
make a decision on prioritics—whether Chicano interests or
those of his discipline are to be paramount. Those who commit
themselves to advancing the Chicano cause feel duty bound to
work directly with ethnic students in an attempt to resolve their
personal as well as their academic problems. School adminis-
trators will assign their few Chicano professionals to an abnor-
mally large number of campus committees, sometimes to meet
an “ethnic quota” and sometimes because they legitimately
desire their ideas and input on committees concerned with
sensitive campus policies. The professional Chicano has some
responsibility to his discipline and his colleagues, but this may
be dissipated by the constant demand for his personal support
and assistance to Chicano students. If he is the titular head of
a Chicano studies program, he is torn between attending formal
ceremonies and accepting social invitations as a representa-
tive of his minority group while at the same time designing
and developing new curricula suitable for achieving Chicano
goals. It is not easy to become an overall expert in history, lin-
guistics, education, political science, economics, sociclogy, and
psychology and also to set up courses in these areas—particu-
larly with the paucity of unbiased readings in each field.
Further, some directors feel a compulsion to form a liaison
with local barrio leaders, and this by itself becomes a highly
demanding, sensitive operation. So, the Chicano teacher be-
comes more and more the scapegoat for failures; he is criti-
cized by impatient, headstrong Chicano students, by disapprov-
ing colleagues, by vested interests that fear an upset in the
status quo, and by the barrio leaders, who regard his middle-
class life style as an Anglo sellout. It is little wonder that under
the circumstances Chicano studies directors frequently suc-
cumb to these attacks and eventually return to their discipline.

OFF-CAMPUS CHICANO ACTIVITIES During the years from
1965 to 1969 many new barrio-based ethnic organizations
emerged. These represented tenement dwellers seeking to pro-
test arbitrary rent increases, homeowners uniting against zon-
ing changes or devastating urban renewal plans, barrio-member
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purchasing and credit cooperatives, legal aid groups, groups
formed to seek improved community services or recreational
facilities, mutual aid or relief societies, and those dedicated to
educational reforms. Often begun by Vista, government
social-action programs, or local churches, clubs, and brother-
hoods, these barrio organizations would prosper when the lead-
ership was finally assumed directly by local ethnic residents.

A major support for local barrio organizations has been direct
or indirect financial support of private foundations and the
federal government. In a recent directory of Spanish-speaking
Community Organizations, one of the few national organiza-
tions listed is the Southwest Council of La Raza, presently
with headquarters in Phoenix, Arizona. It was originally estab-
lished by means of a large Ford Foundation grant and has since
operated with supplementary funds from church and labor
union contributions. Coordination of resources for the welfare
of Mexican Americans is its primary aim. It works on target
Anglo structures, locating or creating Chicano programs for
betterment in a broad spectrum of content areas; in San An-
tonio and Oakland the Southwest Council has successfully
provided legal protection for minority groups there. It is also
attempting to create strong social bonds within the Mexican
American barrios, especially when these are attacked through
urban renewal, model cities, or urban rehabilitation programs.
Its officials are aware that economic and social resources outside
the immediate membership group itself must be tapped, vari-
ous levels of power identified, and local programs for ethnic
betterment unified politically (Cabrera, 1971:34-36). U.S.
Representative H. B. Gonzalez in a recent report stated that a
side effect of these grants is to equip local militant ethnic
groups with the economic support to print materials that advo-
cate violence, racism, hate, and fear, but pretend that they are
building ethnic pride.

The direct involvement of Chicano social scientists in barrio
affairs has created some hostility and stress within local bar-
rios. Even former barrio residents who have achieved promi-
nence within the larger society are viewed with suspicion. A
Chicano professional who brings new ideas to the barrio thus
pursues a dangerous course. He is vulnerable both to rejection
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by Chicano residents and to repressive measures by local power
figures if he is successful in organizing the barrio. Often, only
by renouncing his position in the Establishment can he become
fully accepted as a Chicano. At this point, he gains favor and
support in the barrio but loses his influence among Anglo
leaders.

These barrio-based operations have filled a need, and their
effectivencss in creating a spirit of collective identity among
Mexican Americans is well documented. For instance, in Chi-
cago during the summer of 1966, after the Puerto Rican riot,
the Latin American Defense Organization (LADO), led by
Obed Gomez. was organized to protect Mexican Americans of
that comnnmity from their neighbors. In San Antonio, the
Mexican American Nationalist Organization (MANO), com-
prised of 300 exconvicts of Mexican descent and under the
leadership of Alberto “Beto” Martinez, rallied together to curb
police brutality on San Antonio’s west side.

In Los Angeles the Brown Berets, under their youthful leader,
David Sanchez, who dropped out of college to assume leader-
ship of that organization, coordinated units of uniformed barrio
youth—in the style of the Black Panthers. Their goals were
spelled out by Carlos Montez, minister of public relations for
the Brown Berets.

Gang fights are going out. We're getting kids from all the
different gangs into the Brown Berets. It's going to be one
big barrio, one big gang. We try to teach our people not to
fight with each other, and not to fight with our blood
brothers from the South [Torgerson, 1968:281].

Especially strong in lower-class barrios, the Brown Berets re-
jected Establishment programs such as OEO and the like. The
organization claimed to restore and preserve the dignity of the
Mexican Americans without violence, except in self-defense,
although its sclected activities were those in which police vio-
lence was anticipated. Operating principally in California, it
now has small units in all major urban centers of the Southwest.

During the last few years of the confrontation era, activities
of the militant arm of the Chicano movement were well pub-
licized in the mass media, although the waning of ethnic inter-
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est has been highly visible. A close investigation of many of

these confrontations discloses varied reasons for their activism.

It also lays bare the difficulties in maintaining peaceful internal
goals with short-term planning while dealing with overreacting
Establishment representatives. Take for instance some of the
school boycotts that occurred during the years from 1968 to
1970.

In the spring of 1968, a school “blowout” (walkout) occurred
in Los Angeles. A local ethnic organization, the Brown Berets,
was accused of being instrumental in causing the school walk-
out. David Sanchez, the Brown Beret leader, saw the organi-
zation’s function in minority protection, to intervene between
the students and police in case of Establishment reaction to
the protest. He stated:

We were at the walkout to protect our younger people.
When they (the law officers) started hitting with sticks,
we went in . . . put ourselves between the police and the
kids, and took the beating [Torgerson, 1968:282].

Sanchez’s claim was supported by a report of the Civil Rights
Comumission, prepared by the California State Advisory Com-
mittee in 1g970. Investigators found that the demonstration
had occurred in an orderly manner and that calm prevailed
when police were absent. The people became ugly only when
police were present. This grew out of a past history of disillu-
sionment with the police as an effective, fair channel for gain-
ing justice or redress for ethnic inequities. The walkout itself
was the culmination of frustrations and bitterness festering
over a period of time.

In retrospect, the Los Angeles walkout erupted prematurely
and spontaneously, separate from the well-laid plans of student-
protest groups. When students at Lincoln High approached a
social science teacher, Sal Castro, about a blowout to protest
lack of bicultural education opportunities, he told them to
organize instead. With the aid of UMAS and nearby college
personnel, blowout committees were established at each of the
four east Los Angeles schools and coordinated through a central
committee. Castro explains how their plans were preempted by
spontaneous student reaction to school administrative decisions.
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The original plan was to go before the Board of Education
and propose a set of changes without walking out—to
hold that back to get what they wanted. Then, at Wilson
High Friday (March 1), the principal canceled a play they
were going to do as unfit, and the Wilson kids blew out.
It was spontaneous. Then Roosevelt and Lincoln wanted
to blow, too. Garfield, too. Later on (March 8) Belmont,
which was never in on the original plan, came in, too.

These blowouts in the other schools, like Venice and
Jefferson, weren’t connected with the Chicano blowouts,
but they may have been in sympathy. Some of the kids
from schools uptown asked us to send representatives to
tell them how to organize. What do you think of that! The
Anglo schools asking the Chicano kids to help them
organize. They should've told them “Ask your dads how
they organized to oppress us all these years” [Torgerson,
1968:283].

With this confrontation between an emotional, radical ethnic
movement and a rigidly repressive society have come the mul-
titude of news stories of riots and mass violence. Have these
stories restored law and order or have they merely precipitated
further violence? Following the Los Angeles walkout, Ralph
Guzman of UCLA, observing the police efforts to subdue the
overexuberant participants, remarked:

They've given these people a real revolutionary experi-
ence. No Marxist could do better. They're making rebels.
When they see police clubbing them, it's the final evidence
that society is against them—that existing within the sys-
tem won't work [Torgerson, 1968:282].

During the Denver riots of 1969, police reacted similarly,
and during that year in many metropolitan areas, cities, and
towns, apathy and disgust turned into overt dissent, protest,
and confrontation. As a result, student-led walkouts have con-
tinued to occur throughout the Southwest in recent times.

In Los Angeles, for example, there was still anger two years
after the arrest and indictments by a grand jury of the thirteen

participants in the Los Angeles school blowout of March 1968.
Much of the smoldering distrust between the community and
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the law had spread from teenagers to parents, Peaceful student
demonstrations in the spring of 1970 were met with police
force, student beatings, and jail, which again brought into
question the function of the local police force (to protect the
people or repress them? ). The California State Advisory Com-
mittee reported in 1970 that following a publicly declared Chi-
cano moratorium, various events occurred that created a further
polarization. An east Los Angeles National Chicano Moratorium
March of 7,000 Chicanos to protest United States’ involvement
in Vietnam and decry the high percentage of Mexican Ameri-
can battle casualties, led to a confrontation in the streets and
at Laguna Park, where the crowd included Chicanos, Anglos,
and blacks—adults, teenagers, and children. Bottles were
thrown at police vehicles, tear gas was fired profusely, and
violence finally resulted in some deaths, including that of the
most eloquent Chicano spokesman of the Los Angeles press,
Ruben Salazar. More than goo demonstrators were jailed. Al-
though this event was organized by Rosalio Muiioz, a former
UCLA student-body president, and was endorsed by nearly
all Mexican American organizations in the Southwest, its multi-
purposes (to protest the Chicano casualties in Vietnam, to
promote a feeling of Chicano identity, and to protest police
brutality) produced varied reactions toward what occurred
that day.

Even though radicalism generally cooled throughout the
Southwest after 1970, there were events occurring significant
enough to suggest that the radical era of the movement was
far from quieted. For instance, on June 13, 1971, at Albuquer-
que’s Tijerina Park, a mixed group of hippies and Chicanos
were checked by police for alleged drinking. Strong claims are
made that police harassment was the underlying motive, but
bottles and rocks thrown by park participants forced a call for
reinforcements, and what had started out as a confrontation
between police and park inhabitants became an ethnic con-
frontation. After a park rally the following Monday, sponsored
by the Gorras Negras, at which the lieutenant governor and
attorney general had agreed to speak, the hippies wished to
continue the antipolice move, but Chicano leaders, sensing that
their people would bear the major brunt of the ensuing battle,
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attempted to make the people go home. Roving bands created
disturbances on campus and downtown, and some 283 more
persons were arrested. The barrio newspaper Venceremos I
blamed the entire event on the police, but, obviously, the initial
move to clear the park area provided the means to act out (on
both sides) the underlying hostilities previously felt between
the police and Chicanos.

Unless some positive measures are taken to increase the
dialogue between the community, Anglos on the police force,
and denizens of the barrio, Anglo and Mexican American blood
will probably be spilled in the ghettos of Los Angeles, San
Antonio, Houston. Flint, Oakland, Denver, and Albuquerque
within the next few years. Police confrontations that are com-
pletely unrelated to ethnic problems will become violent, and
when barrio reaction to police harassment runs high, it will
provide the spark for interethnic violence, even though the
events themselves are not initiated by ethnic hatred. Repressive
police tactics and arrogance on the part of minority leaders
who are attempting to “save face” provide fuel for riots, and
with increasing tensions, totalitarian-type barrio leaders become
ethnic spokesmen. Such conditions further increase the danger
of open hostility and mob violence. Ignoring the problem in
hopes that it will resolve itself will only allow the underlying
frustrations and hostility to fester and gather momentum for
these periodic outbreaks. In most cases, local police officers
and many Chicano protestors are the pawns of both the domi-
nant and minority leadership in their efforts to blame the other
side for a very sensitive and uncomfortable interethnic situation.

THE PERIOD OF STRATEGIC PENETRATION
(1970 TO THE PRESENT)

The cvents of the militant period just past have affected even
the more traditional ethnic organizations. Gonzalez (1969:
188) reports that the LULAC membership in northern New
Mexico have agreed to be included in the overall category of
Mexican American rather than to try and maintain their iso-
lation as Spanish Americans. The LULAC organization has
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been accommodating to the more aggressive GI Forum, and
it is cooperating in the sponsorship of SER, Inc. (Service-
Employment-Redevelopment), to provide barrio-centered man-
power retraining opportunities for needy Mexican Americans.
But the extensive coordination of the various political, social,
and cultural organizations representing the different Mexican
American orientations just discussed in this chapter is the first
requirement for success in a strategic penetration period. The
first national La Raza Unida party convention in El Paso in
August 1972, was a vivid demonstration of a focused penetra-
tion into the heretofore “untouchable” political arena.

Whereas in former years radical confrontations were instru-
mental in focusing attention on the severity of ethnic poverty
and discrimination, these methods no longer create the same
favorable public interest they once did. Even in the Chicano
studies programs, which have suffered some reverses in recent
years, the more realistic adaptations of those that survive indi-
cate that the final phase of maturity for the Chicano movement
has been reached. Once self-identity has been firmly established
within the ethnic group itself and has been accepted to some
degree by the dominant Anglo society, then penetration of
dominant institutions can be effected, eventually leading to
more considerations of Chicano interests.

There are presently two dominant orientations within the
Chicano movement, one emphasizing pragramatism and the
other ideology (Kennedy, 1972). The pragmatists sense the
change in mood in America and feel that penetrating the exist-
ing institutional structures will yield the best results now. Their
immediate goal is the placcment of Chicano professionals in
strategic political, economic, and educational positions, which
will secure and validate Chicano gains and promote ethnic
pride through achievement and competition in the larger
society. This appears to be the strongest force in the Chicano
movement today and is admirably suited to integrating the
Chicano’s desire for ethnic autonomy (i.e., self-identity) with
his need for some outside help to solve his problems.

The ideological orientation is more of a romantic approach,
typified by the creation of Aztlan. In practice, an Atzlan would
have to function somewhat like England’'s royal family—as a
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figurehead but without organized power. In any other sense,
it is an unrealistic goal.

The humanist component of the ideological orientation seeks
further development of Chicano art, music, poetry, and litera-
ture, and more nearly approximates the efforts of the pragma-
tists. However, the social scientists who seek an ideological
solution to current Chicano problems are searching for alterna-
tives to the institutions presently existing within American
society. One Chicano spokesman warns that these alternate
structures must not be just Chicano-dominated replications of
existing Anglo institutions (Mufoz, 1970). As Sena Rivera
put it:

Truly distinct approaches are needed to solve Chicano
problems, not just models duplicating existing Anglo
structures. Thus, a Chicano institution of higher educa-
tion should not be one with Chicano President, Chicano
Deans, Chicano Department Heads and Chicano Faculty
but an original structure which truly represents the inter-
ests of the Chicano student [1972].

It is difficult to foresee what will be the outcome of the Chi-
cano movement, because it, like everything else, is influenced
by affairs outside its sphere of influence. This includes Viet-
nam, hostilities in the Middle East, national spending policies,
and election trends. Also important is the way in which Mexi-
can American leaders trained during the 1g6os adapt to new
strategies and tactics appropriate to the 1970s: whether they
trigger further backlash reactions through rash confron-
tation and threats or coordinate and unify their constituency
for penetration and manipulation of the system for long-range
results.

CHICANISMO AND
OTHER CONTEMPORARY MOVEMENTS

The Civil Rights Movement of the sixties initially appeared
to be strongly allied to the Chicano cause. In order to publicly
display the inequities suffered by Mexican Americans, Chicano
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leaders nceded a power base from which to demand changes.
On the other hand the ethnic cause was a useful tool for Civil
Rights leaders to initiate mass demonstrations that would have
popular appeal. Some positive gains accrued in the short run
from this relationship. However, once the plight of the minority
had been exposed, the confrontation tactics required a follow-
up plan of strategy to secure further gains. Since radical protest
leaders maintain their power position only within a milieu of
tension, race polarization, and social ferment, when these
leaders could no longer use the ethnic issue to generate dissent,
ethnic concerns were replaced by other sensational appeals.
When reform-minded ethnic leaders suggested reducing tension
through cooperative efforts with external agencies, the power
base of the radical protest movement was threatened, and
radical leadership had to decide whether to forego ethnic sup-
port or undermine the traditional ethnic leadership. Choosing
the latter, they accomplished their goal by labeling moderate
Chicanos as ethnic sellouts, or malinches.

These same radical protest leaders made use of certain func-
tionaries within the dominant society whose rigidity, fear of
losing power, and general overreaction to radical tactics gained
much sympathetic support for protest groups. In such cases,
protest leaders became self-appointed spokesmen for the Mexi-
can American minority, and their charges of “Establishment
repression” were subsequently taken up by educators, welfare
workers, police officers, politicians, and others in reaction to
strong confrontation tactics. As Moore correctly notes:

In recent years it has become plain that the fate of
America’s distinctive groups depended upon the reaction
of American institutions more so than upon any institu-
tions the group may have generated within itself {1g70a:
g6].

Ethnic nationalism was another approach to gaining a higher
living standard for Mexican Americans. Radical Chicanos, us-
ing the Black Power movement as their model, formed Brown
Power organizations. It was supposed that if the efforts of the
two disenfranchised minorities were coordinated, each would
have a better chance to break down ethnic barriers. As the years
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went by, hindsight showed that a common distaste for Anglo-
dominated institutions and ethnic stereotypes was not a strong
encugh bond to overcome the vastly different objectives and
areas of major concern among Blacks and Chicanos. For
instance, English is the native language of American Blacks,
and they are never questioned about their United States citi-
zenship. What they seek is to restore their multicultural heri-
tage. which was lost during the decades of slavery. The
Chicano. on the other hand, has not really lost his Mexican
heritage, but must fight the “foreigner” label and the dis-
criminatory results of having Spanish, not English, as his
mother tongue. As benefits from the coalition hetween the two
movements accrued disproportionately to blacks, Brown Power
support weakened. As so often happens, minority members
were more negatively oriented toward other minorities than
were members of the majority group.

Tijerina and Gonzalez, with leaders of the 20,000 mem-
ber Mexican-American Political Association (MAPA), are
the architects of a coalition with militant black organiza-
tions of the West Coast. Presumably there is a united
front made up of their three Mexican-American organiza-
tions and chapters of CORE, SNCC, and other black mili-
tants . . . the coalition is at times more verbal than actual,
more mutually protective than jointly decisive, more
crisis-oriented than comprehensively strategic. The Black
and Mexican-American rank and file consider the arrange-
ment a tactical necessity for situations of special duress.
... The fact of the matter is that Blacks and Mexican-
Americans barely know each other [Lara-Braud, 1g70:13].
There is a tendency by some to view ethnic dissent as unjus-
tifiable disruption of a “good system,” fomented by agitators
paid to carry out the goals of the “Communist conspiracy.”
Such ridiculous stereotyping places the stigma of illegitimacy
on the actions of a minority that is attempting to gain that
legal, social, and economic equality of opportunity supposedly
guaranteed to all Americans. After patiently tolerating decades
of benign neglect, sheer desperation has forced this group to
adopt radical methods of making its grievances known. But
these actions, rather than being perceived as legitimate displays
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of ethnic indignation, are regarded by Anglo reactionaries as a
carefully contrived, pernicious scheme fostered by a few dedi-
cated, Communist-inspired revolutionaries. These actions may
be unlawful or deleterious to society, but those criteria hardly
constitute a solid case for labeling them Communist.

The John Birch Society in New Mexico had already effec-
tively used the label “Communist” to smear the Alianza move-
ment. This process was far less effective, however, against the
Brown Berets during the Los Angeles school walkout. Carlos
Montez, minister of the Brown Berets (whose uniforms resem-
ble that of the late Ché Guevara but whose ideoclogy is quite
dissimilar), refuted this charge in the following statement:

Communism? That's a white thing. . . . It's pretty hard
to mix Communists and Mexican-Americans. Ché [Ché
Guevara] doesn’t mean a thing to the guy in the street.
He’s got his own problems [Torgerson, 1968:281].

To be anti-Establishment does not automatically make one pro-
Communist. This is an essential point often missed by Anglo
leaders, who feel threatened by those questioning the fairness
of certain practices in our present society.

Occasional hippie support for minority issues on college cam-
puses has caused some observers to assume these groups have
a perspective in common with protesting ethnic groups. How-
ever, Chicano leaders have openly ridiculed the “do-vour-own-
thing” doctrine as damaging to the Chicano movement. To
establish effective solidarity and self-identity as La Raza Nueva
demands ethnic loyalty and unity, not individualistic, some-
times aberrant behavior.

Even the peace movement has become linked with the drive
for Mexican American autonomy. In El Paso, Chicanos had the
full support of the peace movement liberals until the fall of
1970, when, during an organized rally to protest the war, Chi-
cano leaders introduced local demands that diluted, it was felt,
the impact of the mobilization rally. Since that event, campus
Chicanos have never been able to get the same level of unquali-
fied and sustained support from that source.

The Chicano movement exemplifies the potential force within
Mexican American society to improve itself and its position in
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the larger society. While many of the protests have been born
of emotional desperation, and the revolts have been short-lived,
the movement demonstrates that the people are eager to gain
quality and justice—and the image of a lazy, complacent,
humiliated people without pride or leadership has been effec-
tively destroyed.

The decreasing emphasis on anti-Establishment rhetoric is
not an indication that Chicanismo is dying, but rather an
indication that Mexican Americans have firmly established a
positive group identity and no longer feel threatened by stereo-
types. This shift in strategy from the short-run gains of the
activist period to a long-range strategy of consolidating these
gains for future, viable planning, indicates the maturity and
leadership potential within the movement. Without losing the
ultimate objective of ethnic pride and autonomy, the Chicano
movement has adopted a strategy consistent with its environ-
ment and with its stage of development. It remains to be seen
whether this present thrust of Chicanismo can provide enough
visible evidence of progress to prevent its radical elements from
again assuming leadership of the movement.

Notes

I Two Mexican American scholars, Alvarez (1971:24-25) and
Cuellar (1970) have used cultural eras and political periods to
describe the changing shift from ethnic dependency to ethnic
autonomy. However, their analvses explicitly select the 1848 period
of "Anglo invasion” of the Southwest as the single factor that led
to present-day Mexican American political and economic impo-
tency. a highly questionable assumption.

sy

Though this factionalism centered on an organization’s name, it
was svinbolic of differences in historical development in the area
(Moore, 1970b) and the degree of ethnic autonomy demanded.

* Most prominent among Mexican American leaders of the orga-
nized protest era. excluding the three mentioned, is José Angel
Guittierez. His d¥namic leadership was a crucial factor in ob-
taining the election victories in Crvstal City, Texas. thus demon-
strating the ballot box as a legitimate alternative to Chicano
power. From that localized beginning, a viable political organiza-
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tion, La Raza Unida, has emerged, which held its first national
convention in El Paso, Texas, in August 1g72. The Texas gover-
norship is the only statewide office for which La Raza Unida has
furnished a party office seeker-—Ramsey Munez. Guittierez was
selected as the first La Raza Unida party chairman, over Corky
Gonzales of Denver, and can legitimately be counted as one of the
more important ethnic leaders of the emerging strategic penetra-
tion era.

David Sanchez, leader of the Brown Berets, is symbolic of the
early Chicano militancy. Although he is prominently displayed. he
has steadily lost power and support to less radical leaders within
the Chicano movement. Bert Corono, head of MAPA, was a driving
force in politicizing the Mexican Americans of West Coast states,
principally California. His pioneering efforts and support for
Guittierez and others have demonstrated his early contribution to
organization and coordination of Mexican American groups in the
political arena.

The late Ruben Salazar. the “Voice of La Causa” in Los Angeles,

is another significant name during that period.
Gonzales' “spiritual plan for Aztlan” was a dream of Chicano
unity and power, a hope of regaining the glories of the past. How-
ever, as Moore comments: “Whatever the sentimental attractions
of a completely separate community, such a community never has
actually worked. . .. But the romantic ideal of the separate com-
munity persists perhaps only because it is romantic, and simple
[1970a:96].”

Chapter 8 @ Joiners and Clients:
Mexican Americans and
Formal Organizations

The lack of involvement in orgzmizz\ti()né-—-both bureaucratic
and less formal, voluntary types—on the part of Mexican Amer-
icans has been attributed entirely to their ethnic background.
Actually, many factors such as generation, place of residence,
and social-class levels, as well as external barriers of racial and
religious intolerance contribute heavily to the situation.

PARTICIPATION IN BUREAUCRATIC STRUCTURES

Mexican immigrants come from the lower socioeconomic
strata and have had little experience participating in formal
organizations in their native land. Moreover, political and social
structures in Mexico differ markedly from those in the United
States. Cardenas (1963) outlines the dependent power arrange-
ment of the Mexican municipio, which acts as an extended
organ of the state political structure through the relationship
between the local mayor and the governor. The state power
structure is likewise tied to the national government through
the relationship between the governor and the president. D’An-
tonio and Form (1965) compared power structures in Ciudad
Juarez. Chihuahau, and El Paso, Texas, and found the Mexican
structure to be more monolithic and centrally controlled than
the one in the United States. No successful civic program is
initiated or legitimized in Mexico without support from higher
authorities through personal channels of power. In this coun-
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ALEKSANDR SOLZHENITSYN

‘Men Have
Forgotten

—mod -

This article is adapted from the address Mr. Solzhenitsyn
gave on the occasion of his acceptance, in London on May
10, of this year’s Templeton Prize for Progress in Religion.
The first winner of the Templeton Prize, in 1972, was
Mother Teresa; last year's winner was the Reverend Billy
Graham. In announcing the 1983 award, the Templeton
Foundation described Mr. Solzhenitsyn as “a pioneer in the
renaissance of religion in atheist nations.” Mr. Solzheni-
tsyn’s introductory remarks were made at the awards cere-
mony at Buckingham Palace, with Prince Philip presiding.
The address proper was delivered later the same day at the
London Guildhall.

I. The Response *

Your Royal Highness: Permit me to express my apprecia-
tion to you for taking part in this ceremony. Your partici-
pation lends special dignity to these proceedings.

This is the first time that the Templeton Prize has been
awarded to an Orthodox Christian. With gratitude that our
share in the religious life of the world has now been ac-
corded notice, I remain acutely conscious of my personal
unworthiness to receive this award as [ look back upon the
venerable line of outstanding Orthodox churchmen and of
Orthodox thinkers from Aleksei Khomyakov to Sergei Bul-
gakov. And I am very much aware that Eastern Slavic Or-
thodoxy, which, during the 65 years of Communist rule,
has been subjected to persecution even fiercer and more ex-
tensive than that of early Christian times, has had—and
still has today—many hands worthier than mine to accept
it. Beginning with Vladimir Bogoyavlensky, metropolitan of
Kiev, shot by the Communists before the walls of the
Kievo-Pechersky Monastery at the dawn of the Lenin era,
the list would extend to the intrepid priest Gleb Yakunin,
who is enduring torments today, under Andropov: Forcibly
deprived of all outward symbols of his priesthood, and
even of the right to have the Gospels, Father Yakunin has
for months at a time been held in a.freezing stone cubicle,
without bed, clothes, or food.

In this persecution-filled age, it is appropriate that my
own very first memory should be of Chekists in pointed
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caps entering St. Panteleimon’s Church in Kislovodsk, in-
terrupting the service, and crashing their way into the sanc-
tuary in order to loot. And later, when I started going to
school in Rostov-on-Don—passing on my way a kilometer-
long compound of the Cheka-GPU and a glittering sign of
the League of Miiitant Atheists—schoolchildren egged on
by Komsomol members taunted me for accompanying my
mother to the last remaining church in town and tore the
cross from around my neck.

Orthodox churches were stripped of their valuables ir
1922 at the instigation of Lenin and Trotsky. In subsequent
years, including both the Stalin and the Khrushchev peri-
ods, tens of thousands of churches were torn down or des-
ecrated, leaving behind a disfigured wasteland that bore no
resemblance to Russia such as it had stood for centuries.
Entire districts and cities of half a million inhabitants were
left without a single church. Our people were condemned
to live in this dark and mute wilderness for decades, grop-
ing their way to God and keeping to this course by trial and
error. The grip of oppression that we have lived under, an!
continue to live under, has been so great that religion, i
stead of leading to a free blossoming of the spirit, has be:
manifested in asserting the faith on the brink of destru.-
tion, or else on the seductive frontiers of Marxist rhetoric.
where so many souls have come to grief.

The statement of the Templeton Foundation shows an
understanding of how the Orthodox spiritual tradition has
maintained its vitality in our land despite the forcible pro-
motion of atheism. If even a fraction of those words should
find their way to my motherland past the jamming devices.
this will bolster the spirits of our believers, assuring them
that they have not been forgotten, and that their steadfa-'-
ness inspires courage even here.

The centralized atheism before whose armed might © ¢
whole world trembles still hates and fears this unarm.d
faith as much today as it did sixty years ago. Yes! All ti
savage persecutions loosed upon our people by a murdet-
ous state atheism, coupled with the corroding effect of its

World copyright © 1983 by Aleksandr Solzhenitsyn.
Translator: A. Klimoff.



nd “an -avalanche of stultifying propaganda—all of
~ogether have proven weaker than the thousand-year-
il faith of our nation. This faith has not been destroyed;
remains the most sublime, the most cherished gift to
hich our lives and consciousness can atiain.

I. The Templeton Address

P
iore than half a century ago, while | was still a child,
recall hearing a number of older people offer the follow-
g explanation for the great disasters that had befallen
ussia: “Men have forgotten God; that’s why all this has
ippened.”
Since then [ have spent well-nigh fifty years working on
e history of our Revolution; in the process I have read
undreds of books, collected hundreds of personal testi-
onies, and have already contributed eight volumes of my
wn toward the effort of clearing away the rubble left by
iat upheaval. But if [ were asked today to formulate as
mcisely as possible the main cause of the ruinous Revolu-
on that swallowed up some sixty million of our people,
could not put it more accurately than to repeat: “Men
we forgotten God; that’s why all this has happened.”
What is more, the events of the Russian Revolution can
Wy be understood now, at the end of the century, against
¢ background of what has since occurred in the rest of
¢ world. What emerges here is a process of universal
gnificance. And if 1 were called upon to identify briefly
e principal trait of the enrire twentieth century, here too
would be unable to find anything more precise and pithy
an to repeat once again: “Men have forgotten God.” The
ilings of human consciousness, deprived of its divine di-
ension, have been a determining factor in all the major
imes of this century. The first of these was World War I,
wd much of our present predicament can be traced back
it. That war (the memory of which seems to be fading)
ok place when Europe, bursting with health and abun-
ince, fell into a rage of self-mutilation that could not but

sap its strength for a century or more, and perhaps for-
ever. The only possible explanation for this war is a men-
tal eclipse among the leaders of Europe due to their lost
awareness of a Supreme Power above them. Only a god-
less embitterment could have moved ostensibly Christian
states to employ poison gas, a weapon so obviously beyond
the limits of humanity.

The same kind of defect, the flaw of a consciousness
lacking all divine dimension., was manifested after World
War II when the West yielded to the satanic temptation of
the nuclear umbrella. It was equivalent to saying: Let's cast
off our worries, let's free the younger generation f{rom its
duties and obligations, let’s make no effort to defend our-
selves, to say nothing of defending others—let’s stop our
ears to the groans emanating from the East, and let us live
instead in the pursuit of happiness. If danger should threat-
en us, we shall be protected by the nuclear bomb; if not,
then let the world be burned in Hell for all we care. The
pitifully helpless state to which the contemporary West has
sunk is in large measure due to this fatal error; the belief
that the defense of peace depends not on stout hearts and
steadfast men, but solely on the nuclear bomb.

Only the loss of that higher intuition which comes from
God could have allowed the West to accept calmly, after
World War I, the protracted agony of Russia as she was
being torn apart by a band of cannibals, or to accept,
after World War Il the similar dismemberment of Eastern
Europe. The West did not perceive that this was in fact
the beginning of a lengthy process that spells disaster for
the whole world; indeed the West has done a good deal to
help the process along. Only once in this century did the
West gather its strength—for the battle against Hitler. But
the fruits of that victory have long since been lost. Faced
with cannibalism, our godless age has discovered the per-
fect anaesthetic—trade! Such is the pathetic pinnacle of con-
temporary wisdom.

Today's world has reached a stage that, if it had been
described to preceding centuries, would have called forth
the cry: “This is the Apocalypse!”
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Yet we have grown used to this kind of world; we even
feel at home in it.

Dostoevsky warned that “great events could come upon
us and catch us intellectually unprepared.” That is precise-
ly what has happened. And he predicted that “the world
will be saved only after a visitation by the demon of evil.”
Whether it really will be saved we shall have to wait and
see; this will depend on our conscience, on our spiritual
lucidity, on our individual and combined efforts in the face
of catastrophic circumstances. But it has already come to
pass that the demon of evil, like a whirlwind, triumphantly
circles all five continents of the earth.

We are witnesses to the devastation of the world, be it
imposed or voluntarily undergone. The entire twentieth cen-
tury is being sucked into the vortex of atheism and self-
destruction. This plunge into the abyss has aspects that are
unquestionably global, dependent neither on political sys-
tems, nor on levels of economic and cultural development,
nor yet on national peculiarities. And present-day Europe,
seemingly so unlike the Russia of 1913, is today on the
verge of the same collapse, for all that it has been reached
by a different route. Different parts of the world have fol-
lowed different paths, but today they are all approaching
the threshold of a common ruin.

In its past, Russia did know a time when the social ideal
was not fame, or riches, or material success, but a pious
way of life. Russia was then steeped in an Orthodox Chris-
tianity that remained true to the Church of the first cen-
turies. The Orthodoxy of that time knew how to safeguard
its people under the yoke of a foreign occupation that
lasted more than two centuries, while at the same time
fending off iniquitous blows from the swords of Western
crusaders. During those centuries the Orthodox faith in our
country became part of the very patterns of thought and
the personality of our people, the forms of daily life, the
work calendar, the priorities in every undertaking, the
organization of the week and of the year. Faith was the
shaping and unifying force of the nation.

But in the seventeenth century Russian Orthodoxy was
gravely weakened by an internal schism. In the eighteenth,
the country was shaken by Peter's forcibly imposed trans-
formations, which favored the economy, the state, and the
military at the expense of the religious spirit and national
life. And along with this lopsided Petrine enlightenment,
Russia felt the first whiff of secularism; its subtle poisons
permeated the educated classes in the course of the nine-
teenth century and opened the path to Marxism. By the time
of the Revolution, faith had virtually disappeared in Rus-
sian educated circles; among the uneducated, too, faith had
declined.

It was Dostoevsky, once again. who drew from the French
Revolution and its seething hatred of the Church the lesson
that “revolution must necessarily begin with atheism.” That
is absolutely true. But the world had never before known
a godlessness as organized. militarized, and tenaciously
malevolent as that practiced by Marxism. Within the philo-
sophical system of Marx and Lenin, and at the heart of their
psychology, hatred of God is the principal driving force,
more fundamental than all their political and economic pre-
tensions. Militant atheism is not merely incidental or mar-
ginal to Communist policy; it is not a side effect, but the
central pivot. To achieve its diabolical ends, Communism
needs to control a population devoid of religious and na-
1983
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tional feeling, and this entails the destruction of faith and

nationhood. Communists proclaim both of these objectives
openly, and just as openly go about carrying them out. The
degree to which the athéistic world longs to annihilate re-
ligion, the extent to which religion sticks in its throat,
was demonstrated by the web of intrigue surrounding the
recent attempts on the life of the Pope.

The 1920s in the USSR witnessed an uninterrupted pro-
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cession of victims and martyrs among the Orthodox clergy.
Two metropolitans were shot, one of whom, Veniamin of
Petrograd, had been elected by the popular vote of his dio-
cese. Patriarch Tikhon himself passed through the hands

of the Cheka-GPU and then died under suspicious circum-

stances. Scores of archbishops and bishops perished. Tens
of thousands of priests, monks, and nuns, pressured by the
Chekists to renounce the word of God, were tortured, shot
in cellars, sent to camps, exiled to the desolate tundra of
the far north, or turned out into the streets in their old age
without food or shelier. All these Christian martyrs went
unswervingly to their deaths for the faith; instances of apos-
tasy were few and far between.

For tens of millions of laymen access to the Church was
blocked, and they were forbidden to bring up their children
in the faith: religious parents were wrenched from their
children and thrown into prison, while the children were
turned from the faith by threats and lies. One could argue
that the pointless destruction of Russia's rural economy in
the 1930s—the so-called de-kulakization and collectiviza-
tion, which brought death to 5 million peasants while
making no economic sense at all—was enforced with such
cruelty, first and foremost, for the purpose of destroying

our national way of life and of extirpating religion frem the @

countryside. The same policy of spiritual perversion oper-
ated throughout the brutal world of the Gulag Archipel-
ago, where men were encouraged to survive at the cost of
the lives of others. And only atheists bereft of reason could
have decided upon the ultimate brutality—against the Rus-
sian land itself—that is being planned in the USSR today:
The Russian north is to be flooded, the flow of the north-
ern rivers reversed, the life of the Arctic Ocean disrupted,
and the water channeled southward, toward lands already
devastated by earlier, equally foolhardy “feats of Commu-
nist construction.”

For a short period of time, when he needed to gather
strength for the struggle against Hitler, Stalin cynically
adopted a friendly posture toward the Church. This decep:
tive game, continued in later years by Brezhnev with the

help of showcase publications and other window dressing
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has unfortunately tended to be taken at face value in the
West. Yet the tenacity with which hatred of religion is root-
ed in Communism may be judged by the example of its
most liberal leader, Khrushchev: for though he undertook
a number of significant steps to extend freedom, Khru-
shchev simultaneously rekindled the frenzied Leninist obses-
sion with destroying religion.

But there is something they did not expect: that in a land
where churches have been leveled, where a triumphant
atheism has rampaged uncontrolled for two-thirds of a
century, where the clergy is utterly humiliated and deprived
of all independence, where what remains of the Church as
an institution is tolerated only for the sake of propaganda
directed at the West, where even today people are sent to
labor camps for their faith and where, within the camps
themselves, those who gather to pray at Easter are clapped
in punishment cells—they could not suppose that beneath
this Communist steamroiler the Christian tradition would
survive in Russia. It is true that millions of our countrymen
have been corrupted and spiritually devastated by an offi-
cally imposed atheism, yet there remain many millions of
believers: it is only external pressures that keep them from
speaking out, but, as is always the case in times of persecu-
tion and suffering, the awareness of God in my country has
attained great acuteness and profundity.

It is here that we see the dawn of hope: for no matter
how formidably Communism bristles with tanks and rock-
ets, no matter what successes it attains in seizing the plan-
et, it is doomed never to vanquish Christianity.

The West has yet to experience a Communist invasion;
religion here remains free. But the West's own historical
evolution has been such that today it too is experiencing a
drying up of religious consciousness. It too has witnessed
racking schisms, bloody religious wars, and rancor, to say
nothing of the tide of secularism that, from the late Middle
Ages onward, has progressively inundated the West. This
gradual sapping of strength from within is a threat to faith
that is perhaps even more dangerous than any attempt to
assault religion violently from without.

Imperceptibly, through decades of gradual erosion, the
meaning of life in the West has ceased to be seen as anything
more lofty than the “pursuit of happiness,” a goal that has
~even been solemnly guaranteed by constitutions. The con-

cepts of good and evil have been ridiculed for several cen-
turies; banished from common use, they have been replaced
by political or class considerations of short-lived value. It
has become embarrassing to appeal to eternal concepts,
embarrassing to state that evil makes its home in the indi-
vidual human heart before it enters a political system. Yet
it is not considered shameful to make daily concessions to
an integral evil. Judging by the continuing landslide of
concessions made before the eyes of our own generation
alone, the West is ineluctably slipping toward the abyss.
Western societies are losing more and more of their religious
essence as they thoughtlessly yield up their younger genera-
tion to atheism. If a blasphemous film about Jesus is shown
throughout the United States, reputedly one of the most
religious countries in the world, or a major newspaper pub-
lishes a shameless caricature of the Virgin Mary, what fur-
ther evidence of godlessness does one need? When external
rights are completely unrestricted, why should one make
an inner effort to restrain oneself from ignoble acts?

Or why should one refrain from burning hatred, what-
ever its basis—race, class, or ideology? Such hatred is in
fact corroding many hearts today. Atheist teachers in the
West are bringing up a younger generation in a spirit of
hatred of their own society. Amid all the vituperation we
forget that the defects of capitalism represent the basic
flaws of human nature, allowed unlimited freedom togeth-
er with the various human rights; we forget that under
Communism (and Communism is breathing down the neck
of all moderate forms of socialism, which are unstable) the
identical flaws run riot in any person with the least degree
of authority; while everyone else under that system does
indeed attain “equality”—the equality of destitute slaves.

This eager fanning of the flames of hatred is becoming
the mark of today's free world. Indeed, the broader the
personal freedoms are, the higher the level of prosperity
or even of abundance—the more vehement, paradoxically,
does this blind hatred become. The contemporary devel-
oped West thus demonstrates by its own example that hu-
man salvation can be found neither in the profusion of
material goods nor in merely making money.

This deliberately nurtured hatred then spreads to all that
is alive, to life itself, to the world with its colors, sounds,
and shapes, to the human body. The embittered art of the
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twentieth century is perishing as a result of this ugly hate,
for art is fruitless without love. In the East art has col-
lapsed because it has been knocked down and trampled
upon, but in the West the fall has been voluntary, a de-
cline into a contrived and pretentious quest where the art-
ist, instead of attempting to reveal the divine plan, tries to
put himself in the place of God.

Here again we witness the single outcome of a worldwide
process, with East and West yielding the same results, and
once again for the same reason: Men have forgotten God.

Confronted by the onslaught of worldwide atheism, be-
lievers are disunited and frequently bewildered. And yet
the Christian (or post-Christian) world would do well to
note the example of the Far East. [ have recently had an
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enters a political system

opportunity to observe in Free China and in Japan how,
despite their apparently less clearly defined religious con-
cepts, and despite the same unassailable “freedom of choice”
that exists in the West, both the younger generation and
society as a whole have preserved their moral sensibility to
a greater degree than the West has, and have been less af-
fected by the destructive spirit of secularism.

What can one say about the lack of unity among the
various religions, if Christianity has itself become so frag-
mented? In recent years the major Christian churches have
taken steps toward reconciliation. But these measures are
far too slow; the world is perishing a hundred times more
quickly. No one expects the churches to merge or to revise
all their doctrines, but only to present a common front
against atheism. Yet even for such a purpose the steps
taken are much too slow.

There does exist an organized movement for the unifi-
cation of the churches, but it presents an odd picture. The
World Council of Churches seems to care more for the
success of revolutionary movements in the Third World,
all the while remaining blind and deaf to the persecution
of religion where this is carried through most consistently
—in the USSR. No one can fail to see the facts; must one
conclude, then, that it is deemed expedient not to see, not
to get involved? But if that is the case, what remains of
Christianity?

It is with profound regret that I must note here some-
thing which I cannot pass over in silence. My predecessor
in the receipt of this prize last year—in the very month
that the award was made—Ilent public support to Com-
munist lies by his deplorable statement that he had not
noticed the persecution of religion in the USSR. Before
the multitude of those who have perished and who are op-
pressed today, may God be his judge.
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It seems more and more apparent that even with the most
sophisticated of political maneuvers, the noose around the
neck of mankind draws tighter and more hopeless with ev-
ery passing decade, and there seems to be no way out for
anyone—neither nuclear, nor political, nor economic, nor
ecological. That is indeed the way things appear to be.

With such global events looming over us like mountains,
nay, like entire mountain ranges, it may seem incongruous
and inappropriate to recall that the primary key to our
being or non-being resides in each individual human heart,
in the heart’s preference for specific good or evil. Yet this
remains true even today, and it is, in fact, the most reliable
key we have. The social theories that promised so much
have demonstrated their bankruptcy, leaving us at a dead
end. The free people of the West could reasonably have
been expected to realize that they are beset by numerous
freely nurtured falsehoods, and not to allow lies to be
foisted upon them so easily. All attempts to find a way ou!
of the plight of today’s world are fruitless unless we redirect
our consciousness, in repentance, to the Creator of all:
without this, no exit will be illumined, and we shall seek it
in vain. The resources we have set aside for ourselves are
too impoverished for the task. We must first recognize the
horror perpetrated not by some outside force, not by class
or national enemies, but within each of us individually,
and within every society. This is especially true of a free
and highly developed society, for here in particular we have
surely brought everything upon ourselves, of our own free
will. We ourselves, in our daily unthinking selfishness, are
pulling tight that noose.

Let us ask ourselves: Are not the ideals of our century
false? And is not our glib and fashionable terminology just
as unsound, a terminology that offers superficial remedies
for every difficulty? Each of them, in whatever sphere, must
be subjected to a clear-eyed scruting while there is
still time. The solution of the crisis will not be found along
the well-trodden paths of conventional thinking.

Our life consists not in the pursuit of material success
but in the quest for worthy spiritual growth. Our entire
earthly existence is but a transitional stage in the move-
ment toward something higher, one rung of the ladder
Material laws alone do not explain our life or give it direc-
tion. The laws of physics and physiology will never revez
the indisputable manner in which the Creator constantly
day in and day out, participates in the life of each of us,
unfailingly granting us the energy of existence; when this
assistance leaves us, we die. And in the life of our entire
planet the Divine Spirit surely moves with no less force:
this we must grasp in our dark and terrible hour.

To the ill-considered hopes of the last two centuries.
which have reduced us to insignificance and brought us to
the brink of nuclear and non-nuclear death, we can propose
only a determined quest for the warm hand of God, whic!
we have so rashly and self-confidently spurned. Only in thi
way can our eyes be opened to the errors of this unfortu
nate twentieth century and our hands be directed to setting
them right. There is nothing else to cling to in the land-
slide: the combined vision of all the thinkers of the Enlight-
enment amounts to nothing.

Our five continents are caught in a whirlwind. But it is
during trials such as these that the highest gifts of the hu-
man spirit are manifested. If we perish and lose this world.
the fault will be ours alone. O



TTHE HELPERST

238

T THE HELPERST

As is true in any movement of recent years, many groups
and organizations flare up, make noise and then invariably
give way to new groups of slightly different hues and cries.
This is especially true with the younger groups, particularly
on campus. But in the past year or so, the Chicano-oriented
organizations have been going along with the united theme
of La Raza and there has been an effort to coordinate these
student and younger militant groups under one banner (La
Raza) and one goal (El Plan de Aztlan). Group names still
change, but even that is slowing down. For example,
MECHA (Movimiento Estudiantil Chicano de Aztlan —
the Aztlan Chicano Student Movement) is replacing many
of the former Mexican American organizations on campus.
Corky Gonzales’ Crusade for Justice has been a great force
in this unifying effort and his yearly National Chicano
Youth Liberation Convention is his best tool.

Of course there are the older, more established Mexican
American organizations, some hanging on with no really ac-
tive support in these days of increased militancy, and some
increasingly capitulating to the more aggressive actions of
the young. But, as Corky Gonzales said, the whole Chicano
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movement will be based on the “actions of the young, and
the support of the old.”™

I can but barely touch in this book on the tremendous in-
volvement of various governmental, tax-supported agencies
in the Chicano revolutionary scene (the OEQ’s War on
Poverty involvement would be a book by itself). It must suf-
fice to simply say that the involvement is tremendous, ex-
pensive, and generally non-quieting.

For example, the March, 1970, report of the U.S. Com-
mission on Civil Rights entitled, “Mexican Americans and
the Administration of Justice in the Southwest,”? although
undoubtedly meaning well, is nevertheless practically noth-
ing but reprints from the militant Chicano papers and a re-
digestion of the words of the militant Chicano leaders.
Basically only one side of a serious problem is presented.

The government’s Cabinet Committee on Opportunity
for the Spanish Speaking published a “Directory of Spanish
Speaking Community Organizations™ which is roughly an
8 x 10, 220 page directory, free for the asking. I anticipated
its arrival because I knew it would be a great deal of help to
me in coordinating the various organizations, their ad-
dresses and their leaders. The only trouble was that all 220

‘Combat, a National Review publication, New York, March 15,
1970.

*Mexican Americans and the Administration of Justice in the
Southwest, a Report of the United States Commission on Civil
Rights, March, 1970. (For sale by the Superintendent of Docu-
ments, U. 8. Government Printing Office, Washington, D.C.,
$1.25) :

Directory of Spanish Speaking Community Organizations. Cabinet
Committee on Opportunity for the Spanish Speaking, Washington,
D.C., June, 1970.
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pages were filled with organizations that, for the most part,
neither I nor any Chicano or Mexican American 1 know,
had ever heard of. For example, there was no listing of
Reies Tijerina’s Alianza, no listing of Corky Gonzales’ Cru-
sade for Justice, and no listing for Cesar Chavez's UFWOC.
Perhaps the Cabinet Committee didn’t consider Tijerina,
Gonzales or Chavez important leaders of the Spanish-speak-
ing community, or in all fairness, perhaps these Chicano
leaders didn’t feel the Cabinet Committee important
enough to bother filling out the forms sent to them (assum-
ing forms were sent). Regardless, the telephone-sized direc-
tory is hardly an accurate picture of the more active and
participatory organizations in the nation.

It is regretful that T have not been able to spend more
time in this book on the all-important aspect of art in the
Chicano movement, for certainly the various theatrical
groups, artists’ cooperatives, and publication associations
are of prime importance in the Movement. Part of the rich
Mexican culture is a natural love of music, poetry and art.
Using these means of communication, the Chicano Move-
ment emphasizes all three for its revolutionary purposes —
a fact which can easily be verified by picking up any
Chicano publication, attending any Chicano theatrical pro-
duction, or looking at any of the multitude of Chicano post-
ers generously plastered on most campuses and anywhere
else possible.

The farm workers (Cesar Chavez’s UFWOC) have their
El Teatro Campesino under the direction of militant activ-
ist, Luis Valdez (sce page 138). According to the Los
Angeles Times: “Starting as on offshoot of the Chavez
farm workers” movement and now autonomous and in its
fifth year of operation, the bilingual Campesino continues
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he
to vindicate Chicano causes through the use of. somedoflfl :
most original songs and most inventive pantomine and slap

ital, far
stick available anywhere. Raw, yes — but real,d\'n far
Lfrom primitive.” (I always wonder if the media reail]

understands the Chicano “cause.”) The Los Angeleznf;cg);
Press writes of El Teatro: “The performance h}as z’ma :
unified by the trinity of ‘la causa, la hu'elgai .ahrz:;i.s Val-
Each performance is a speg}al dygagtr)elza\::vhn::acto e g
ks away at the audience 0€ cto,
iizagloutft the na}tlion of Aztlan . . . El Teatro exxstfs in ?Vrgf;
to be as direct as possible, and all the asp'cctsl% 1ttso ork
serve that assumption.”™ (With that, 1 agreej.) E éa ;}fomia
has a permanent home in San Juan Bautista xfnl aiccg e
and is without question one of the most poweriu voices
Cesar Chavez, La Causa, and El Plan d_c A‘zt.lan. ion
Poetry is perhaps the most popular. x.ndmdual, efprlukdin
within the movement. Everyone 15 fmtmg poetry, fmf , nog
the Chicanos in prison. Some of it is goc:yd; mf)st oba Ecrk ;
“but all of it is accepted and read. “Ar‘t, c,l’efmed y A ;my.
Gonzales, is the “spirit of the revolutlon'. M'y ogeralxv[ o
pression of much of the artistic gxpfssxt()x:; emcth iiano e
i rtainly that their art is about. :
Ez:tta 1SYzf!eLaL H}:xelga! Viva La Revolucion! T tzuthisitl;z
Chicano Movement necessafrily ért?lsg;nso?fai t“neb :tcme;qe!y
i . A great deal of it simply 1 ,
{asnvle;xiugc(loeisful fzémd undisciplined z;ttempt to express a feel-
ine — sincere, perhaps, but not art. ) '
mgI alszlr;ZZret }t)hat Iphave not exp'aflded Elporéii??ans;:rz(r)e
typed Mexican” as used in ad.vgrtlzmg. 1-11?1-1 n];ﬁtoxgan_
most upset about this. According to them: The

i 7, 1970,
‘Los Angeles Times, Oct. 27, ‘
“in Angeles Free Press, Nov. 20, 1970, p. 43.
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dito “implies that Mexicans are sneaky thieves™; the Gran-
ny Goose ad depicts a fat Mexican toting guns and ammu-
nition which implics that “Mexicans are overweight and
carry deadly weapons™; a Leggett & Meyers ad says that
“Paco never ‘feenishes’ anything. not even a revolution.”
which implies that Mexicans are “too lazy to improve them-
selves™; a General Motors ad shows a white rustic man
holding three Mexicans at gunpoint, which implies that
“Mexicans should be and can be arrested by the superior
white man”; an Arrid ad shows a Mexican bandido spraying
under his arms with a voice saying, “If it works for him, it
will work for you,” which obviously means that “Mexicans
stink the most.”®

Where, oh where, has gone the world-famous Mexican
sense of humor? True, some ads are in questionable taste,
but there is a limit to this racial sensitivity scene.

There are. of course, dozens of other areas which space
limits my covering, so at this point — on to the organiza-
tional “helpers.”

One of the earliest efforts to coordinate and politicalize
the Mexican American communities came under the tute-
lage of Fred Ross, the professional, Saul Alinsky-trained or-
ganizer. In the early forties Fred Ross and Ignacio Lopez
helped found the first in a series of Mexican American
Unity Leagues. In Chino, California, Ross used his Alinsky
technique of manipulating-into-a-crisis a particular issue (in
this case, the fact that there was no Mexican representation
on the city’s council) and thus captured the attention of the

entire. Mexican community. “This same organizing tactic
was also employed by Fred Ross in his subsequent efforts to

“Boycott Top Ten.” distributed b

y MAPA at the University of
Texas at El Paso, Spring, 1970.
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establish Unity Leagues in San Bernardino and Riverside,
California . . . In both cases Fred Ross found a potentially
explosive issue around which to rally the Mexican Ameri-
can community into supporting the efforts of the Unity
League ... "7 (I am not knocking the technique as effective
in organizing, I am only concerned about the socio-econo-
mic goals of many of those using this technique.)

I have already mentioned (page 127) that Fred Ross was
instrumental in the founding and organization of the Com-
munity Service Organization (CSO) and that in 1950 he
met Cesar Chavez and persuaded Chavez to go to work for
the CSO and later to take training from Saul Alinsky. Look-
ing at these two men, it is no wonder that the Marxist-
oriented Alinsky rates Fred Ross and Cesar Chavez among
his top disciples. It is also no wonder that these two men
(still working closely together) are responsible for creating
one of the most effective socialist “people’s organizations”
in the country — the United Farm Workers Organizing
Committee (UFWOC).

I have already discussed the three major Chicano organi-
zations: the Alianza (Reies Tijerina); the Crusade for Jus-
tice (Corky Gonzales); and the UFWOC (Cesar Chavez).
Since it would be next to impossible to discuss each and
every one of the hundreds of local organizations involved in
this movement, T will try only to give a brief accounting of
the better known and larger ones along with the philosophy
of their leaders and their position in implementing El Plan
de Aztlan. The important National Chicano Moratorium
Committee 'will be discussed in the next chapter.

"AZTLAN, the Journal of the Mexican American Cultural Center,
University of California at Los Angeles (UCLA), Vol. 1, No. 1,
1970, p. 62.

f THE BROWN BERETS

.Thc para-military Brown Berets are the most vocal and
violent of the Chicano youth groups. Their main head-
quarters-and largest chapter is located in East Los Angeles
although they claim membership in such diverse are;s a;;
Fre‘snvn. Denver, San Antonio and Chicago. Their counter-
par.t i New Mexico call themselves the Black Berets, and
their Puerto Rican counterpart in the New York arez; call
themselves the Young Lords, but regardless they are all
usually armed. frequently involved in incidents of violence
wear guerritla army-type uniforms complete with Ché-liké
berets and have organizational “platforms” which leave no
dOl.Jbt as to their political philosophy — they have labeled
their product correctly.

Thf—*: origins of the Brown Berets is subject to controversy.
Certain segments of the community claim that Bert Corona
of MAPA (we'll get to MAPA shortly) was responsible
other§ maintain it was SNCC (Stokely Carmichael's Studcn;
Noml/lolcnt Coordinating Committee). and stil] others ax"é
convinced that the Berets are the creation of Father Joﬁn B
Luce of the Episcopalian Church of the Epiphany in Easi
Los Angeles.! However, the prime minister of the Brow*n

s . .
This is !h»; same Episcopalian church which let the Ron Karcenga
gang usc its bus to attend the Reies Tijerina convention in 1967
(see pages 42-9.) and where the militant and now-famous La Raza
magazine was first printed (sce page 343). '

245




246 ;DO IT UP BROWN!

Berets, David Sanchez, maintains they began “spontane-
ously.” (?7)

David Sanchez at the age of sixteen was sclected by tbe
Mayor's Advisory Youth Council as its Los Angeles chair-
man for 1966: “An outstanding high school student and
exemplary young man.” One of Sanchez’s 'projects was the
Young Citizens for Community Action, which later c‘h:mged
its name to the Young Chicanos for Community Action (an

interesting change). Headquarters were sct up at the La :

Piranya Coffee House, the beginning rent being paid by Fa:f
ther Luce's Church of the Epiphany.®

One thing positive about Father John B. T.uce: He is a
most controversial and enigmatic figure. He has been
termed a Communist, nihilist and anarchist by those in po-
sitions of authority in East Los Angeles, and many n.f these
people believe that nearly all Chicano militant activity can
be traced to this forty-year-old, Harvard-graduate, Episco-
palian minister.

Some interesting comments about this early stage of the
Brown Berets were made by Eliezer Risco. Risco is the ex-
editor of the militant La Raza publication (which played
such an important role in the August 29, 1970. Chicano
riots in East Los Angeles). He was arrested and charged
with conspiracy during the East Los Angeles high school
walkouts. He was a former organizer for Cesar Chavez’s
UFWOC. And he is a close friend of Father Luce (who has

‘Nyle C. Frank, “An Analysis of the March 1968 East Los An
geles High School Walkouts,” M.A. thesis, Department pf Politi-
cal Science, University of North Carolina at Chapel Hill, 1968,

p. St.
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said, “Risco was trained by Ché Guevara™).? Risco ex-
plains that the Young Chicanos for Community Action
were “a bunch of nice kids that began reading about com-
munity issues and began setting up community projects,
like taking kids to camp or going to Delano and raising food
for the farm workers [Risco, Father Luce and Cesar Chavez
are reportedly close friends]. At one point they decided to
have a coffechouse . . . but the sheriff decided that [the cof-
feehouse) was a bad place because the kids drew a picket
line in front of the sheriff’s station where there had been a
case of police brutality. So they told parents not to allow
kids to go there because they were Communists, they were
dope pushers. they were addicts.”

Within that first year the Young Chicanos for Community
Action had changed their name to the Brown Berets and
had acquired (from some source or other) some rather inter-
esting political philosophies. Sanchez began declaring that
many of the Brown Berets would shoot their own parents
“for the revolution.™ And further: “There will be mass
sniping in the streets of East Los Angeles . . . Don’t misun-
derstand the Chicano. We're not like the hippies with all
this love and flower bullshit. We're fighters. The Man
knows this and that's why he’s really afraid when we get to-
gether in something like the Brown Berets.”®

The Brown Berets pledge “to protect, guarantee and se-
cure the rights of the Mexican American by any and all

Ihid., p. 39.
‘Stan Steiner, La Raza, (New York: Harper & Row, 1970), p. 117.
*Nyle C. Frank, op. cit., p. 52.

‘Open City. Los Angeles, March 15, 1968, p; 3. (*The Story of
the Brown Berets")
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means necessary.” Listed in their ten-point platform (more
about this later) you find a demand for a guaranteed annual
income of $8,000 for all Mexican American families; that

the right to vote be extended to all Mexican Americans

whether or not they speak English; and that all Mexican
Americans be tried by juries consisting of only Mexican
Americans.” :

Found in the Brown Beret Headquarters, along with in-
structions on sabotage and guerilla warfare, were some fas-
cinating hand-written . instructions for members. Along
with their studied-image of a para-military unit, the Brown
Berets were to “be clean cut — ALWAYS.” There was
even a ten day deadline to have “long hair off.” (If you can
visualize an equal-parts mix of Ché Guevara and the Boy
Scouts, you come up with the outward appearance of the
Brown Berets.) And most interesting was their approach to
stealing: “Thiefs: No stealing from members to people in
movement. ‘Thou shall not steal from persons in move-
ment.’ If want to steal ask Prime Minister.”

According to Dr. Ralph Guzman (remember he is the
California PhD-activist who, among many other things, was
turned to for advice when Reies Tijerina was scaring New
Mexico half to death): “The Brown Berets may represent a
social movement that is formed because of inequities that
are real. [When Dr. Guzman uses the term they may, it is
his academic way of expressing his belief that they do.]
Their concern is probably not exclusively isolated to the

‘College Times, campus newspaper, California State College at
Los Angeles, Aug. 9, 1968.

For photostat copies of these directives see “An Analysis of the
March 1968 East Los Angcles High School Walkouts,” by Nyle
C. Frank, op. cit., Appendix A.
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a.t Los Angeles arca alone. This is a movement of nation-
al interest.”™

By 1969 the Brown Berets reportedly had sixiy well-
established chapters throughout the country; had signed a
m.utual support pact with Reies Tijerina’s Alianza (alon;z
with the Black Panthers and Ron Karenga’s US gang);'° and

l»)vcrlc h:lcd by police intelligence as “violent or subversive or
oth.”

(Tm‘(paycrs note: One college program for disadvantaged
and./.mmority students known as the Educational Op[;cor-
tunitics Program (FOP) was funded in 1969 in the amount
of $250,000 for 124 students — $2,000 per student. Doc-
'umentcd Congressional testimony of an investigation of
just one college — California State College at Los Angeles
— revealed that forty-three students attending Cal Staté
under this program belonged to militant organizations in
Los Angeles . . . including David Sanchez, prime minister
of the Brown Berets along with cleven other Brown Béret
nTembers and one young Chicano member of the Commu-
nist Party, David Mares. Ho hum.)2

In March of 1970, David Sanchez was arrested and
charged with two counts of assault with intent to commit
murder and one count of possession of explosive material
He was found not guilty of the charges that he attempted t(;

’:Collcgc Times, loc. cir., Aug. 9, 1968.

“S‘cc page 49 of this book.

f:.rlte‘;n of Subversion in the New Lefi, Hearings before the Inter

nal Sccurity Subcommittee of the U. S. S i :
Rl . 9. Senat

NJu?hcmr_\f‘. Part 1, Jan. 20, 1970, p. 3. nate Committee on the

Ibid.. p. 23. For some EOP cnrollment statistics see UCLA Daily

Bruin, campus newspa iversi i i
s lpr spaper, University of California at Los Angcles,
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atrol car in East Los Angeles — the
a prosecution witness who said
as insufficient

fire-bomb a police p
judge said that testimony of
she saw Sanchez throw the molotov cocktail w
for a conviction.’®
Three months 1
speaker at a huge Cesar “nonviolent” Ch
California, where he poignantly deplored the incqui
the Anglo system, the racism and injustice.’
During August, 1970, Sanchez led the Brown Beret$
(and their high school youth arm — the Junior Berets) into
active participation in the National Chicano Moratorium
demonstration in East Los Angeles that culminated in such

tragic riots.
In November,

ater David Sanchez was the featured
avez rally in Indio,
ties of

1970. the San Diego County Grand Jury
issued indictments against three members of the Brown
Berets charging manufacturing and distributing firebombs,
criminal syndicalism (advocating the use of illegal means in
order to bring about political change), and one charge of
soliciting murder. Arrested were David Rico, 24, who is an
active member of MECHA at San Diego City College"
(that’s the Chicano group that lowered the American flag
and raised the Aztlan flag in a declaration of the Nation of
Aztlan’s independence): Richard Gonsalves. an ex-drug
user and now active Chicano student at San Diego City Col-
lege who says he has now “realized that a total societal
change is needed in order to change the inequities of this so-
ciety . . .”"7; and Carlos Calderon, 24, editor of the Brown

w1 os Angeles Times, July 25, 1970.
uRiverside Press Enterprise, Riverside,
g Verdad, loc. ¢t December, 1970.
“See page 276 of this book.

L a Verdad. loc. cit., December, 1970,

Calif., June 9, 1970.
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Bc.ret supplement of the Street Journal® (a radical S
Diego underground newspaper), writer for the iS‘an Di ‘i"]
Free Press? and an ex-student of the University of Tg:’a:
gﬁ}\yf’iignﬁgcxﬁh; W'szru me.mbszr of a delegation (Mc-
cu S[Ude.nh < NLOMC\\ ()rgm'nzatmn for Mexican Ameri-
on Studer s ‘ AS) wh.sch demonstrated at the 1968
‘ c convention in Chicago.?
retiar}os '(aldc.rfm huq rcccptly spent two months in Cuba,
' S;:n;)g as a {11{11 believer in their “system.” According to
(Caderon] hat there 1 et form . mon i o
eqL‘lamy and respect; but that in( or(()je::(')ndg :]hL:‘: ;;“?‘Y '(‘}f
of mjustic? must be eliminated — capitalism.” e S
meAtccfzolrdmg to .(?alderon himsc‘:lf: “The Chicano Move-
Re\r:o]uutilg undgrsmnds the historical necessity of the Cuban
n and we also realiz i ¢
revoluti.onary process will notebctahgtanfig;.r&llz lcnartlhdtt 5(;”"3
the vallfiity of the ideological foundations of lh:OCulj'ny
Revolution . . . Political oppression will not stop the s: e
people tlzat gave birth to Zapata and Ché.”2 P e
wai'fcl;eml:?uel(])il:)gx‘cal'foundation of the Cuban Revolution™
s con sm; 'dezllta was a “Communist who never
. o comlxlunxsxn,z" and Ché Guvara was a Commu-
nist \fvho dedicated his life to communism. 1 will leav mt:l_
labeling of Brown Beret Calderon and the whole Chiecatn(e)

:iosVAngeles Times, Nov. 16, 1970
"La Verdad, loc. cit., Dece : l
et it., December, 1970,
“1bid.
®Third World cam
. ld campus newspaper of i e i
m;ty of Cahfornia at San DPi)ego, Igcc.thf:3 Tg;rg COIIIch, pniver
Dondld Atkin, Revolution! Mexico 1910-1920 '(Ig. .Y :
oy Co. 15T0n 2 ew York: John
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Movement — not to be confused with Mexican Americans
— up to the reader and consumer-advocate Ralph “hon-
esty-in-packaging” Nader.)

Carlos Calderon believes that his arrest and the arrest of
the other two Brown Berets?* is “one of simple political re-
pression directed against the Chicano Movement.” He- goces
on to explain: “Over the past year [1970] the Cb:cano
Community has displayed a political militancy that hl{}.}(ﬁrtO
has not been seen; in eight months Chicanos [in San Diego]
have seized public or state property three times, stoppeq
construction of a freeway, stopped construction of a Cali-
fornia Highway Patrol Station, and held an anti~war.M0ra—
torium. In the wake of such successes [my emphasis] the
local government is attempting to intimidate the Chicano
Movement by putting us on trial . . . "%

It is interesting to speculate on Father John Luce’s con-
tention that he continues to work with the Brown Berets in
order to “straighten them out.” Father Luce started with a
young man (David Sanchez) who at sixteen was “an out,-,
standing high school student and exemplary young men
and then “straightened him out” to become the prime minis-
ter of the Brown Berets advocating that the Berets should
shoot their parents, if necessary, for the “revolution.”

That kind of “straightening out” reminds me of the lead-
er of the Presbyterian Mission in Watts (Rev. William Her-
vey) who told me that the mission in Watts (the Westminster

*

*Also arrested and charged with selling a sawed-off shotgun to a
police undercover officer, was Thomas Meza, 20,'who recently
spent six weeks harvesting sugar cane (and ideas) in Cuba. (Los
Angeles Times, Nov. 16, 1970.)

*Third World, loc. cit., Dec. 3, 1970, p. 1.
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Neighborhood Association)  was “guiding” the young
toughs in the Watts area and that through this guidance
these young delinquents were “being straightened out.”
Westminster's special protegé was a young man by the name
of Tommy Jaquette, who is now “straightened out” to the
point where it is rumored that he is currently manuevering
Into a position to take over the leadership of a Los Angeles
coalition of the Black Panthers and the equally militant-
and-violence-prone “US.” organization of Ron Karenga’s.

At times I'm inclined to wonder y#o needs “straighten-
ing out.”

At any rate, the Brown Berets, like their brothers in the
Black Berets and their cousins in the Young Lords Party,
are dedicated to revolution by their own admission. All
three groups not only are well trained in sabotage but usual-
ly are well armed at all times. All three groups have good
PR programs aimed at getting the support of the communi-
ty — programs like free-breakfast-programs—for—starving-
little-Chicanos and free health clinics which frequently, like
similar Black Panther programs, everyone knows about but
few people can personally vouch for their effectiveness or
even, at times, for their existence. Such programs do, how-
ever, contribute to the Chicano ideological contention that
these services should be provided to the people “for free,”
that it is their “right” to them, and it is only because of the
existence of a greedy, materialistic capitalistic system that
these “rights” are currently denied.

Members of all three groups frequently belong to other
activists groups or start new groups themselves.
ple, in Los Angeles many Berets are also m
MECHA, the college Chicano group,

For exam-
embers of
and one Brown Beret
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member went on to form La Junta * for the purpose of or-
ganizing members of rival East Los Angeles gangs to stop
them from fighting among each other so they can unify and
fight the Establishment.

All three groups have a specific platform upon which
their actions are based, but since the platforms are so simi-
lar, I'll discuss the specific points in the next sections cover-
ing the Black Berets and the Young Lords. These platforms
are important as they leave no doubt of the anti-American,
anti-capitalist, pro-socialist/communist dedication of these
groups.

So please — read on!

“La Junta is headed by Gilberto Cruz Olmeda, an ex-Beret, one of
the indictees in the high school walkouts of March, 1968, and was
an EOP (Educational Opportunities Program) student at Cal
State (sce page 249). La Junta was given $5,000 by the Episco-
palian Church’s General Special Convention Fund (GSCP). (Ex-
tent of Subversion in the New Left, loc. cit., Jan. 20, 1970, pp. 2,
10, 23)

THE BLACK BERETS

The Black Berets are the New Mexican Chicano counter-
part of the Brown Berets, and, as far as [ can see, have the
same ideologics and goals. Although the name suggests a
Negro group, the Black Berets are very much Chicano.
Their name comes only from the fact that they wear black
berets rather than brown ones.

Members are governed by rules and a 21-point program
(or platform) which starts out, “We, the members of the
Black Berets of Albuquerque, Aztlan [Albuquerque is in
New Mexico to most of us] . . . in order to combal injus-
tices, racial discrimination and oppression, have set up a de-
fense against the repressive agencies which carry out these
established practices against the Chicano and all Third
World peoples . . . We realize that to save our people we
must be motivated. not only by the harred [my emphasis]
for the marrano racista [racist pig], but the great emotions
and feelings of love that we have for our Raza and the
Third World peoples . . . ™

The platform includes such points as (and they are not

'El Grito del Norte. a Chicano publication, Espanola, N.M., Nov.
10, 1970.

255
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The police, who were disguised as hippics when they
killed Francisco Garcfa, said they had come investigat-
ing a big “marijuana smuggling ring” and thought
Garcia was a suspect. But, they admitted, he had no
part in any “smuggling ring.” It was just “a mistake.”

It was out of deep anger and frustration caused by
the kinds of injustice described in this chapter that
thirty-six-year-old Ricardo Chdvez Ortiz hijacked a
plane on April 13, 1972. He demanded only to be given
radio and television time—so that he could express the
grievances of poor Raza to the nation. After the broad-
cast, Ricardo handed his unloaded pistol to the pilot
and said, “Captain, forgive me. I never wanted to hurt
anyone.” Thousands of Raza rallied to his defense, but
Chavez Ortiz was tried and sentenced to life imprison-
ment. '

During his broadcast, Ricardo said: “These wars that
have been fought have been a crime . . . because these
people have gone to fight with others, and for what
reason?” That is the question more and more Raza
have been asking. As the Raza mother said, our war
is here—not overscas. In the very act of protesting
against the war, and in seeing how our protests were
treated by the gringo system, we learmned the truth of
her words. Our enemy was never the Vietnamese, Cam-
bodians, or Laotians, our enemy was and is right here.

e ——

13

Viva La Revolucidn!

ACROSS THE NATION, the cries ring out: “Viva mi Raza!l”
“Chicano Power!” “Huelga!” “Raza Si, Guerra No!”
Everywhere our people assert their new-found pride and
their refusal to accept any longer the oppression of
Raza. We hear those cries from small children and
grandparents, men and women, and especially from the
youth.

The youth is responding to the needs of La Raza
in many ways. With fiery enthusiasm and energy, they
have helped to organize our communities for action.
Again and again, it has been the so-called legal system—
the police and the courts—that forced the youth to
organize for defense. We could almost say that the
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police, by their own abuses and brutality, have or-
ganized our people.

One of the fist youth organizations—the Brown
Berets—was born in Los Angeles, where over a million
Chicanos make up the nation’s biggest barrio. East
Los Angeles has long been a Mexican stronghold and
the scene of brutal gringo oppression. Much blood was
shed in the takeover of California, and again in the
“Zoot-Suit Riots” of 1943. Those riots strengthened
our awareness of the need for self-defense. The 19405
became the pachuco era—the pachuco being the young
man of the barrio who rejects the dominant society
and will fight to affirm his identity. The pachuco tra-
dition is very much alive today and we can see it in
the pachuco language called Calo—a sort of code that
is written on the walls of barrios in Los Angeles,
Chicago, and other cities. The pachuco of today is
called a bato loco—“crazy guy”—but he is the same per-
son in spirit.

It was out of this history and these traditions that
the Brown Berets.came to be organized in Los Angeles.
Their motto was: “To serve, observe, protect”—and
this included defending the Raza community against
attack by all means necessary, including arms.

The founder and prime minister of the Berets was
David Sénchez. In 1966, David was named “outstand-
ing high school student” by the mayor’s Advisory Youth
Council of Los Angeles. One of his projects was the
Young Citizens for Community Action (later Young
Chicanos for Community Action), which helped col-
lect food for the striking Delano farmworkers, Ile and
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his friends also served the community in other ways
that were far from “militant.”

But when the young Chicanos decided to open a
coffechouse to provide recreation for teen-agers, the
Los Angeles Sheriff's Department felt it was a threat.
They didn’t want Chicanos getting together that much.
The police began to harass the group and the coffee-
house, and finally they beat David Sanchez.

That experience made the group become openly mil-
itant. In the fall of 1967, they changed the name of
their group to the Brown Berets. Soon there were
groups of Berets in many parts of California, and later
as far away as Milwaukee and Detroit.

The basic goal of the Los Angeles Brown Berets,
they said, was “to unite our people under the flag of
independence. By independence we mean the right to
self-determination, self-government, freedom, and land.”
Their program included demands for the return of
stolen land, an end to the police occupation of Raza
communities, an end to the robbery of our commu-
nities by businessmen, an end to the drafting of Chi-
canos, Chicano control of Chicano education, and
housing fit for human beings. They also said that the
border lands should be open to La Raza whether they
were born north or south of “the fence.”

The Los Angeles Brown Berets included both men
and women. They began by setting up centers where
citizens could bring their complaints of police brutality.
They also published a newspaper, La Causa, which
carried reports on police brutality. The Berets often
provided a sense of security to individuals and families,
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and were often called on to provide sccurity at public
demonstrations by Raza.

The beret worn by these young Chicanos became a
symbol of help to the community, and a symbol of
militant Chicano youth everywhere. For local reasons,
some groups call themselves the Black Berets while
others are Brown Berets. But the color makes little
difference to Chicanos; what counts is their service to
the people. What counts is that the youth have started
people’s clinics, youth centers, anti-drug programs, and
many other projects. Beret groups have provided free
breakfast-for-children programs much as the Black
Panthers and the Young Lords Party (of young Puerto
Ricans) have done.

One of the most important targets of the youth
groups has been the school system, which has never
served the needs of our people. In Los Angeles, one fifth
of the city’s students are Raza and in 1967 there were
seventy-six schools where Chicanos formed the majority
of students. But the Anglo school officials never made
any allowance for our culture and history. Chicanos
in Los Angeles had the highest “dropout rate” of all
racial groups. At Garfield High School, go per cent
Chicano, over half the students did not finish the
twelfth grade. To Raza, it was clear that those “drop-
outs” were really forced out.

In the spring of 1968, the students began pressing
the Board of Education for bilingual education, the
firing of racist teachers, more emphasis on the Mexican
cultural heritage, better school buildings, and many
other reforms. The board refused ALL changes. So in
March, a school boycott began and soon thousands of
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students had walked out of five Los Angeles high
schools. These protests came to be known as school
“blow-outs.” Several Black schools supported the Chi-
€anos.

The Board of Education still refused to act on the
students’ demands. Instead, they had thirteen teachers
arrested for supposedly leading the blow-outs. Doz-
ens of barrio organizations as well as teachers’ associa-
tions and Black groups supported the “East Los Angeles
Thirteen,” but still they were convicted. One of them,
Sal Castro, was suspended from teaching.

Sal Castro was a popular young teacher and his
suspension angered the Raza community. The people
took over the meeting room of the Board of Education
and occupied it for a week. They held meetings of the
“Liberated Chicano Board of Education” and planned
a new school system. The regular board finally took
Sal Castro off suspension.

Two years later, none of the thirty-eight demands
made in the blow-outs had been met, and students
again boycotted the schools. The police came and beat
eight students at Roosevelt High School, and arrested
dozens of students as well as adults.

The Los Angeles blow-outs made the Brown Berets
a target of police vengeance. Their minister of infor-
mation was accused of conspiracy to start the blow-
outs. Beret headquarters were fire-bombed more than
once. Police planted a spy, an undercover agent, in the
Berets. Then came the big frame-up at the Biltmore
Hotel. .

The Biltmore Hotel incident took place in April
1969, when Governor Ronald Reagan spoke at a con-
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ference of “Spanish-speaking” people—meaning Mexi-
can-Americans from the Establishment. Several fires
broke out at the hotel and Reagan’s speech was inter-
rupted by Chicanos protesting Reagan’s racism with
cries of “Que viva La Raza!” and the Chicano hand-
clap. Fourteen people were arrested and charges later
brought against six—who became known as the Biltmore
Six. Two of these Chicanos were Brown Berets.

In grand jury hearings and two trials held after the
incident, it was revealed that a police undercover agent
planted in the Berets had helped to buy the flares
used in the Biltmore fires and had stood guard while
a Beret set one of the fires. The evidence indicated
that the agent did not want to prevent the fires, as
a policeman should, but instead wanted to help get the
Berets arrested. This kind of action, of weakening an
organization like the Berets by helping or inciting its
members to carry out illegal actions for which they are
arrested, has become a common tactic in the repression
of our people. Thanks to the exposure of the agent in
the Biltmore case, the jury acquitted four of the group
and could not reach a verdict on the fifth.

The Los Angeles blow-outs drew much attention to
the educational needs of Chicanos and many school
protests followed. Denver, Colorado had its West High
School blow-out in September 1969—which led to a
police riot against the people. Crystal, Texas, had its
big walk-out that same year and there have since been
Chicano student protests from San Antonio to Fast
Chicago, Indiana; from Albuquerque to Milwaukee,
from San Jose, California, to the small towns of Ala-
mosa and Rocky Ford, Colorado. In these demonstra-
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tions, the students have had much strong support from
their parents.

The spirit of protest and Chicanismo has swept not
only the high schools but also the colleges and univer-
sities. Many Chicano student organizations have been
formed on campus to fight the racism that exists. This
racism begins with the fact that so few Chicanos ever
get a chance at college. In one county of California,
for example, the population in 1968 was more than a
third Chicano—but only thirty-five out of over eight
thousand students at the state college in that area were
Chicano. The racism is even worse when we look at
the courses of study offered—which have not taught
Raza's history and culture, or told the truth about U.S.
history and culture.

Two of the best-known college student organizations
have been MECHA (Movimiento Estudiantil Chi-
cano de Aztlan) and UMAS (United Mexican-Ameri-
can Students), both born in California. As a result of
cfforts made by them and other Chicano groups, a
large number of universities now have Chicano studies
programs. These programs make college education have
much more meaning for our people. There is also a
growing number of Chicano students who get involved
with problems beyond the campus like the farmworkers’
struggle, welfare, food stamps, police, health, and other
community issues. But there should be still more.

Students have also taken part in the struggle against
racism as we see it in the mass media. Our people
have filed lawsuits against T'V stations, newspapers, and
radio for discrimination at all levels. In many cases,
the news media have been forced to hire Chicano
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Mexicana (1924). These associations performed a limited welfare role. They were
in part also substitutes for Anglo organizations which Mexican individuals could not
easily join. Large numbers of Mexican-American clubs and similar associations
performed purely social functions, and they sull do. In addition, hundreds of
Catholic organizations were established in the early part of this century to serve
Mexican-American communities.

Organizational activity increased greatly during the 1920s, the period of the first
mass immigration. Some of the associations formed at that time reflected the presence
of urban Mexican-American achievers. The organizations met their members’ status
needs and made an effort to validate the group before the larger society. The most
notable, lasting association of this period is the League of United Latin American
Citizens (LULAC), which developed a number of educational programs. The 1920s
witnessed also the establishment of more militant organizations, such as the Mexican-
American Liberation Front. These were active mainly in agriculturai areas and mining
towns, but they were quickly repressed by emplovers.

A new era of general organizational activity began in the period after World
War II. The war vears had brought Mexican Americans into closer contact with
American society, particularly in the cities. Increased urbanization produced some
material benefits but little other change. Discrimination continued, housing con-
ditions were poor, and access to places of public accommodation remained restricted.
The tension of this period reached a climax in the Los Angeles paciuco riots of 1043,
Old-line associations, such as the Aliunza Hispaio imericane and the Spainsi-
American Recreational Committee, proved incapable or providing social detense.
Hence, new organizations were cstablished to meer new needs. [n this process,
Mexican-American war veterans, bringing back new perceptions of opportunities
and of discrimination in civilian life, played an important part.

The new groups formed since the end of World War [T include the Community
Service Organization (CSO), the American G.I. Forum, the Mexican American
Political Association (MAPA), and the Political Association of Spanish-5Speaking
Organizations (PASSO). In contrast to the carlier associations of urban achievers.
these organizations are not limited to the middle class, nor do they exciude the
foreign born or require English as the official language.

INCREASING POLITICAL OCRIENTATICN

Despite the difficulty of classifving voluntary cthnic organizations. it can be
said that the goals of \[e\mnn—r\mcrluan associations have unguestionably changed
in the direction of social action and political mrent. The Community Service
Organization. for example, undertook in the 1308 the st massive voter-

istration
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Mexicana (1924). These associations performed a limited welfare role. Thev were
in part also substitutes for Anglo organizations which Mexican individuals could not
easily join. Large numbers of Mexican-American clubs and similar associations
performed purely social functions, and they still do. In addition, hundreds of
Catholic organizations were established in the early part of this century to serve
Mexican-American communities.

Organizational activity increased greatly during the rg20s, the period of the first
mass immigration. Some of the associations formed at that time reflected the presence
of urban Mexican-American achievers. The organizations met their members’ status
needs and made an effort to validate the group before the larger society. The most
notable, lasting association of this period is the League of United Latin American
Citizens (LULAC), which developed a number of educational programs. The rgz2os
witnessed also the establishment of more militant organizations, such as the Mexican-
American Liberation Front. These were active mainly in agricultural areas and mining
towns, but thev were quickly repressed by emplovers.

A new era of general organizational activity began in the period after Worid
War II. The war vears had brought Mexican Americans into closer contact with
American society, particularly in the cities. Increased urbanization produced some
material benetits but little other change. Discriminaton continued, housing con-
ditions were poor, and access to places of public accommodation remained restricted.
The tension of this period reached a climax in the Los Angeles paciiuco riots of 1043.
Old-line associations, such as the tliunza Hispaio . imericane and the 2 paisi-
American Recreational Commuttee, proved incapable of providing social defense.
Hence, new organizations were cstablished to meet new needs. [n this orocess,
Mexican-American war veterans, bringing back new perceptions oI opporruniies
and of discrimination in civilian life, plaved an important part.

The new groups formed since the end of World War II include the Community
Service Organization (CSO), the American G.I. Forum, the Mexican American
Political Association (MAPA), and the Political Association of Spanish-3Speaking
Organizations (PASSO). In contrast to the earlier associations of urban :cnievers,
these organizations are not limited to the middle class, nor do theyv
foreign born or require English as the official language.

INCREASING POLITICAL ORIENTATION

Despite the difficulty of classifving voluntary ethnic organizations. it can be
said that the goals of Mexican-American associations have unquestionably changed
in the direction of social action and political intent. The Communic: Service
Organization, for example, undertook in the 1030s the Arst massive vorer-re
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More often than not the political leader is recruited by Anglos. This process of
selection is likely to create initial problems of validation: The ethnic emissary may
be fully approved by the Anglo establishment but rejected by Mexican Ame;icans.
F.urthef problems arise as the political leader begins to officiate. Acquiring the
viewpoint (and the workload) of a Federal or state legislator, for example, he may
fail to live up to the community’s expectation that he will make 75 welfare ,his main
or exclusive concern. Or he may maintain good credentials with his Mexican-
American clientele but act in such manner that he incurs the displeasure of the Anglo
establishment.

The problem of the leader’s validation in the Mexican-American community is
often complicated by mistrust. The masses feel that spokesmen do not necessa}ily
represent the people’s interests. Past experience lends some credence to this view.
Further, it is said that Mexican Americans begrudge success to their leaders. An
ingroup anecdote on this point among political activists is attributed to a Mexican-
American lawyer from San Antonio: “If a Mexican and an Anglo were both trying
to climb greased poles with prizes at the top, the Anglos would clap when the :\;wl(a)
reached the top, but when the Mexican got near the prize the Mexicans would pill
the fellow down by his breeches.”10

Generally, it is much harder for the ethnic minority than for the Anglo establish-
ment to withdraw its support from political intermediaries. When such ilitcrmcdinries
fall into disrepute among Mexican Americans, they retain manv of the trappings
and even the rewards of leadership long after the community has rejected them. “We
have very few people who can talk to the Anglos,” a Mexican American observed.
Therefore, “we cannot afford to punish them too severely.”

Fragmentation and Parochialism

Mexican-American leaders are highly individualistic and competitive or often
even hostile to one another. These characteristics add to political disunity. Some of
the ethnic organizations represent the special view of only a few individuals or their
urge for recognition. When these persons are dislodged from an association they
often go on to establish another. Many persons who belong to the elite seemyto be
unwilling to recognize the leadership of other members of the elite and share it.
So common is this trait that the authors, at the beginning of their study, were warned
by insiders to use the term “key people” rather than “leaders” in exploring questions
of leadership. It would seem that it is easier to share the reputation of being a “ke
person” than a “leader.” : '

Among the reasons for this fragmentation is the highly differentiated composition
of the Mexican-American oronn which hac haan creamead clonel -2 o1 4
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leadership.!* Equally if not more salient is the prevailing parochialism of Mexican-
American leaders.

Most of the leaders are men and women whose experience has been almost
exclusively limited to one part of the Southwest. Their parochial commitments
involve narrow views about the identity of the group and about its social problems.
Parochialism inhibits the discovery of ethnic commonalities and agreement on
national issues. It manifests itself, among other things, in dissension among the
leaders about such basic issues as what to call the ethnic group, what are the main
social problems that face the group, and what strategies should be pursued to resolve
the few questions upon which the leaders do agree. Disagreement over the name of
an organization reflects the more pervasive “battle of the name” that plays such a
large role in the self-perceptions of Mexican Americans (Chapter 16).

National or regional meetings where Mexican-American leaders attempt to
present a united front before Anglo society or build internal group unity are often
threatening to some of the leaders. The exposure of issues is felt to reflect upon their
efficacy or their knowledge of conditions in their communities. The difficulty is
compounded by conflicting pluralistic or assimilationist stances taken by spokesmen.

Parochialism and poor communication among leaders across the Southwest
reinforce one another. There is no national or regional medium of communication.
The ethnic press is largely localized and has a low circulation. The journals published
by some of the Mexican-American associations serve more or less as organizational

house-organs.

The Generational Split

The classic conflict between the young and the old has become more acute in
the Mexican-American elite, as elsewhere. The established leaders have been
generally slow in recruiting young people for leadership roles. On the other hand,
young Mexican Americans, like other youth, consider themselves to be more in tune
with present reality than are their elders, and so they impatiently clamor for change.
Age, long a basis for authority among the Mexican-American people, is now often
the target of youthful contempt. In this sense, the young in this group are like other
Americans—products of the forces that disturb our whole society. But their search
for roles in political or social action is often complicated by their simultaneous search
for personal identity, or the meaning of being a real Mexican inside the American
systemn.

The Black Power movement has served to widen the generational gap by
militant action for young Mexican Americans who aspire to
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fail to live up to the community’s expectation that he will make 7 welfare his main

or exclusive concern. Or he may maintain good credentials with his Mexican.
American clientele but act in such manner that he incurs the displeasure of the Anglo
establishment.

The problem of the leader’s validation in the Mexican-American community is
often complicated by mistrust. The masses feel that spokesmen do not necessa}ily
represent the people’s interests. Past experience lends some credence to this view.
Further, it is said that Mexican Americans begrudge success to their leaders, An
ingroup anecdote on this point among political activists is attributed to 2 Mexican-
American lawyer from San Antonio: “If a Mexican and an Anglo were both trying
to climb greased poles with prizes at the top, the Anglos would clap when the A;lglo
reached the top, but when the Mexican got near the prize the Mexicans would pull
the fellow down by his breeches.”1?

Generally, it is much harder for the ethnic minority than for the Anglo establish-
ment to withdraw its support from political intermediaries. When such intermediaries
fall into disrepute among Mexican Americans, they retain many of the trappings
and even the rewards of leadership long after the community has rejected them, “We
have very few people who can talk to the Anglos,” a Mexican American observed,
Therefore, “we cannot afford to punish them too severely.”

Fragmentation and Parochialism

Mexican-American leaders are highly individualistic and competitive or often
even hostile to one another. These characteristics add to political disunity. Some of
the ethnic organizations represent the special view of only a few individuals or their
urge for recognition. When these persons are dislodged from an association, they
often go on to establish another. Many persons who belong to the elite seem to be
unwilling to recognize the leadership of other members of the elite and share it.
So common is this trait that the authors, at the beginning of their study, were warned
by insiders to use the term “key people” rather than “leaders” in exploring questions
of leadership. It would seem that it is easier to share the reputation of being a “key
person” than a “Jeader.”

Among the reasons for this fragmentation is the highly differentiated composition
of the Mexican-American group, which has been stressed throughout this volume.
Also, the cordition of deprivation keeps the poor wary and suspicious of all who offer
to help them—including their own kind. Always in search of the “ultimate” leader,
the large masses of Mexican Americans seem to be quickly dissatisfied with existing
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Parochialism inhibits the discovery of ethnic commonalities and agreement on
national issues. It manifests itself, among other things, in dissension among the
leaders about such basic issues as what to call the ethnic group, what are the main
social problems that face the group, and what strategies should be pursued to resolve
the few questions upon which the leaders do agree. Disagreement over the name of
an organization reflects the more pervasive “battle of the name” that plays such a
large role in the self-perceptions of Mexican Americans (Chapter 16).

" National or regional meetings where Mexican-American leaders attempt to
present a united front before Anglo society or build internal group unity are often
threatening to some of the leaders. The exposure of issues is felt to reflect upon their
efficacy or their knowledge of conditions in their communities. The difficulty is
compounded by conflicting pluralistic or assimilationist stances taken by spokesmen.

Parochialism and poor communication among leaders across the Southwest
reinforce one another. There is no national or regional medium of communication.
The ethnic press is largely localized and has a Jow circulation. The journals published
by some of the Mexican-American associations serve more or less as organizational

house-organs.

The Generational Split

The classic conflict between the young and the old has become more acute in
the Mexican-American elite, as elsewhere. The established leaders have been
generally slow in recruiting young people for leadership roles. On the other hand,
young Mexican Americans, like other youth, consider themselves to be more in tune
with present reality than are their elders, and so they impatiently clamor for change.
Age, long a basis for authority among the Mexican-American people, is now often
the target of youthful contempt. In this sense, the young in this group are like other
Americans—products of the forces that disturb our whole society. But their search
for roles in political or social action is often complicated by their simultaneous search
for personal identity, or the meaning of being a real Mexican inside the American
system. ,

The Black Power movement has served to widen the generational gap by
providing models of militant action for young Mexican Americans who aspire to
leadership. The past few years have witnessed the formation of a number of militant
youth organizations, largely among Mexican-American students. One such group
calls itself the Brown Berets. Mexican-American students at colleges and even high
schools have staged walk-outs, sit-ins, and boycotts, and they have occasionally
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used violent techniques of protest. Demands for Mexican-American study programs
and for greater recognition in history books of Hispano-Mexican cultural c?)ntri~
butions to the Southwest have been proliferating. This ferment among young Mexican
Americans cuts across social class and regional lines, uniting high-school dropouts
college students, and ex-convicts in a loosely articulated network of action groups,
This has become a true social movement, known among its members as the chz'mn;
movement.

SUMMARY

Many minorities in the United States have been able to improve their position
by organizing themselves for community and political action and thus exerting some
influence on their social environment. Although voluntary associations among
Mexican Americans have a long history, it was only after World War II that orVaniD-
zations oriented to this type of action were formed. Since the war, too, some oaf the
older organizations have changed their goals in favor of greater social or political
involvement. Until recently, most of these efforts were handicapped by scanty
financial resources, a lack of staff and organizational expertise, and only sporadic
help coming (often because it was not encouraged to come) from outside the
community. The household surveys in Los Angeles and San Antonio revealed a low
level of awareness of most ethnic organizations among the respondents.

A typology of Mexican-American leaders shows a very complex pattern, though
perhaps not any more complex than that of other minority groups. Leadership may
be associated with economic accomplishment, Anglo acceptance, command of the
English language, election to public office (often by both Anglo and Mexican voters),
or professional work (as in the case of teachers, social workers and police officers).
In most cases, leadership involves formal roles, but there are also the informal
leaders at the neighborhood level, often women, who owe their influence to their
reputation for “getting things done.”

Among the main problems of Mexican-American leadership is the need for dual
validation by the ethnic clientele and the dominant system. Without this dual
validation, leadership roles can rarely be attained or preserved. Yet, approval by one
source of power often entails rejection or mistrust by the other. (Again, this problem
may not be any greater for Mexican Americans than for other kinds of ethnic
leaders.) The generational conflict, too, is pervasive, but it may be felt more deeply
among adult Mexican Americans because their tradition invests age with authority
and respect.

The most serious problem of Mexican-American leadership is its fragmentation
and parochialism. After decades of organizational activity, regional unity is still 2
distant goal. Although some of the ethnic associations have penetrated beyond their
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will succeed is uncertain at this writing. The difficulties posed by multiple bases of
leadership have diminished the political effectiveness of many other minorities, but
they appear to be especially acute among Mexican Americans.

NOTES TO CHAPTER TWENTY-TWO

L. Interview with Al Pena, Commissioner of Bexar County, Texas.
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their eyes...” Consul Trujillo, quoted by Manuel de la Raza in the Mexican Voice,
Los Angeles, Calif., November, 1938, p. 16.

3. To prevent the United States from entering the war, Alfred Zimmerman, the German
Foreign Minister, offered the Republic of Mexico an alliance with Germany (and Japan)
that would enable Mexico to recover large parts of the American Southwest. See Barbara
W. Tuchman, The Zimmerman Telegram (London: Constable and Company Ltd, 1959).
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proposal. However, a Mexican-American writer reported many vears later that Mexicans
in World War I were considered security risks because of fears that the United States might
be attacked from the South. See Raul Morin, Among the Valiant : Mexican-Americans in
World War IT and Korea (Los Angeles: Borden Publishing Company, 1963}, p- 15.

+. George [ Sanchez, Chicago Jewssh Forum, vol. 20 (1961-1962), . 3.

5. Ford Foundation, news release of May 1, 1968. The Legal Defense and Educational
Fund is described in the release as designed “‘to attack problems of discrimination and
segregation through legal channels.” The grant in support of the legal education of students
from minority groups was made to the Fund for Public Education of the American Bar
Association. Information regarding a *“‘Southwest Council of La Raza” was received in a
letter (June 3, 1968) from an official of The Ford Foundation addressed to Leo Grebler.

6. See Charles R. Wright and Herbert H. Hyman, “Voluntary Association Member-
ships of American Adults: Evidence from National Sample Surveys,” American Sociological
Review, XXI11 (1958), pp. 284-294.

7. Gunnar Myrdal, An American Dilemma : The Negro Problem and Modern Democ-
racy (New York: Harper & Row, Publishers, Inc., 1962), p. 724.

8. The notion of a reputational leader comes from Floyd Hunter’s Community Power
Structure (Chapel Hill, N.C.: The University of North Carolina Press, 1953)-

9. Ralph C. Guzman, Beaman Patterson, and Dewey Park, “Comparative Access to
Government: Three Minority Groups in Los Angeles County” (seminar paper, University
of California, Los Angeles, Department of Political Science, Spring, 1962).

10. Quoted by Frances Jerome Woods in Mexican Ethnic Leadership in San Antonio,
Texas (Washington, D.C.: The Catholic University of America Press, 1949), P- 52

11. The idea that minority groups search for a messiah to lead them out of their social
problems is developed by James Q. Wilson in Negro Politics: The Search for Leadership
(Chicago: The University of Chicago Press, 1960).




